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In the name of Allah, the most Reneficent and the most direrciful, 
Gile praise Him and inboke His blessings npon 
Bis exalted Prophet. 


“A Prophet came unio the world and the world accepted him not, but God 
shall accept him and establish his truth with mighty signs." 


THE MESSAGE OF AHMADIYYAT 


At a crowded meeting in the Y. M. 0. A. Hall on 2nd March, Chaudhri | 
Zafrullah Khan explained the Message of Ahmadiyyat, Professor Syed Abdul 
Qadir of the Islamia College presiding. Telegraphic reports, furnished by 
tho A. P. I. have already appeared ; the following is the transcription of a 
short-hand report taken thero:— 

. z H . [d 

I have undertaken this evening a grave duty; and 
perhaps the role of a theologian is comparatively new to 
me, though not åltogether new. : 

When the Secretary of the Inter-Collegiate Ahmadia 
Association approached me on this occasion, I consented 
to undertake to speak with rather less reluctance than I 
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usually feel on such occasions. You would consider it paradoxi- 
cal that I should have undertaken to speak on a comparatively 
new subject, or at any rate a subject with which I would not 
be associated to the same degree in the public mind of Lahore, 
as I would be with political subjects; and ata time, when 
through a certain section of the vernacular press there is 
sweeping a hurricane of vilification and  misrepresentation 
against the Ahmadiyya Community and its Holy Founder I 
assure you that it is just for this reason that I undertook to 
speak this evening. I was practically certain that it would 
do no harm, and almost certainly, would do a great deal of 
good, if I tried to place before you within the short time at 
our disposal this evening, the main principles for which 
Ahmadiyyat stands, in an atmosphere, which though it might 
be described subsequently as one-sided, in the sense that a 
member of the Community. was speaking, would certainly be 
free from the passions of bias and prejudice ; and if,at the 
end of this address, I am able to arouse in the minds of 
some of youa keener curiosity with regard to the tenets and 
doctrines of the Ahmadiyya Movement, this address shall 
have served its purpose^ 


Clearing the Ground 


Before I enter upon the subject of “ The Message of 

Ahmadiyyat" let me*make one matter perfectly clear. I 

: am afraid there is a good deal of misunderstanding in this 
ee matter. On the one hand, some people are apt to imagine 
E that Ahmadiyyat brings no new message, and that there- 
foreit is not worth bothering about. On the other, it is 
represented that it is a revolutionary "onslaught upon the 
principles of Islam ; that it, therefore, ought to be combatted « 
with the full strength of zeal, on behalf, at least, of Muslims 
‘and generally by all those who have the”-interest of true 
religion at heart. Both these are misconceptions. Ahmadiyyat 
is not a new faith or a new “religion. This is 
perfectly true. Our claim is that Ahmadiyyat is “only a 
synonym for Islam. In order, however, not to saddle other 


^ 


——— 
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people professing Islam, with the responsibility of our own 
doctrines, we have to give some name to that interpretation 
of Islam which our Community puts forward, I mean the 
interpretation which the Fcunder of our Community, the 
late Hazrat Mirza Ghulam Ahmad whom we believe to be the 
Promised Messiah has put forward as the true conception of 
Islam. This we call by the name of Ahmadiyyat. But 
when I say that, I do not, in any way, wish to offer to 
minimise or misrepresent the character of Ahmadiyyat 
or the position which it occupies in Islam. In the sense in 
which I have put before you there is nothing new init. On 
the other hand, it is an entirely new conception of Islam,— 
new in this sense, that to the people of the 20th century it 
it an entirely new and fresh conception. For every one of 
our doctrines and tenets, we go back to the original sources 
of Islam, to the Holy Quran itself. We go back to the 
sayings and the doings of the Holy Prophet himself, For 
the smallest doctrine or tenet put forward, we can quote 
authority in that sense. Its apparent novelty lies in the fact 
that the world had travelled away leagues and miles from 
Islam. It is not a new interpretation only but it is also a new 
dispensation, or rathera fresh dispensation in the sense I have 
indicated. Ahmaddiyyat, is not, therefore, in that con- 
ception a slight matter which requires no attention; it is not 
one of those waves which periodically appear on the surface 
of the religious ocean and are eventually devoured by the ocean 
itself. 


A Philosophical Concept 


Consider, for a moment, the universe, as it stands to-day. 
Take your thoughts‘ fora moment, away from religio£ into 
“the physical world. The universe to-day is exactly the same 
as it was twenty centuries ago. We inhabit the same earth, 
we are influenced by the courses of the same planets, we are 
given life and freshness by the same rain and sun; nothing 
new, in that sense, has appeared in the universe during the 
twenty Centuries, nothing new has appeared during the last 
two, three, four or five centuries, and yet can we claim 
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that the world that we live in to-day is the same world 
which existed even a hundred years ago ? Would it not be 
correct to say that it is an entirely new world ? 


Modern scientific inventions, with the initiation of man 
into the secrets of nature, have revealed to us qualities 
and properties in nature which we did not even suspect or 
dream of, and, therefore, giving us a greater knowledge of 
those qualities and greater control over the powers of nature, 
and deeper knowledge of the mysteries cf nature and of the 
universe in which we live. This is entirely different from the 
universe in which our grand-parents lived. 


Religious Position 


Similarly in the domain of religion we live in a new 
universe, We are, therefore, rather bound to have a new 
spiritual dispensation but just as the universe is the same 
and yet it gets a new character as the result of greater know- Í 
ledge and larger invention, through a deeper study, similarly j 
this new dispensation in the spiritual field of Islam although | 
based on the sources of Islam, represents exactly the real spirit 
of Islam, yet has discovered to the world new beauties in 
Islam, new excellences in Islam, provisions already made in 
Islam, of which the world was ignorant and, therefore, it is 
new. It is fresh because it comes to a world that did not 
suspect that these beauties, these excellences, these doctrines, 
these tenets, these remedies only revealed by this new dispensa- 
tion existed before in Islam. I say, tberefore, that it would 
not be right to minimise the importance of this new dispensa- 

— tion which has been revealed to the world during this century 
and (the latter part of the last céntury. Ahmadiyyat f 
stands in a dual position in Islam. So far as s | 

— its origin is concerned, dt rejects all~ the .man-made- 
doctrines which have encrusted themselves over the body of 
Islam during the last few centuries. It goes back 1300 years 
direct to the original sources of Islam ; and yet on the other 
hand, passing through the present, it penetrates far into the 
future. Now in the spiritual dispensation, we have an entirely 


^ 
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new world through which mankind will henceforth have to 
pass. It would not be an exaggeration to say that the changes 
that are takinig place in the universe indicate that the future 
generation will look back with wonder into the past. 
Great things are bound to happen inthis world so that a 
new heaven and eath, as it were are being created— that is to 


say a new dispensation. 


When I say this, I am stressing only one aspect of 
Ahmadiyyat. I am, however, in constant danger of mini- 
mising the importance of the other, and therefore, I am 
anxious that there should remain no misunderstanding about it. 
Let me go a step further and say that one of the characteristics 
of Ahmadiyyat is this. People may subsequently claim it but it 
is Ahmadiyyat that has firstbrought about a miracle in the world 
by presenting to it the true explanation of the teachings of the 
Quran. The time for their application may not yet have arrived, 
but you will find that it was necessary that somebody should 
discover these things to the world. You will find the greatest 
miracle of the Holy Quran has been revealed to the world by 
Ahmadiyyat at this stage. K 


Miracle of Islam 


I do not mean to say that great miracles had not already 
been revealed. Even as a child I was accustomed to hear 
from those at whose feet I used to sit then that a great miracle 
of the Quran was this, that no word or vowel point in it had 
been destroyed or altered. No doubt that in itself is also a 
very great miracle, that the means for its physical preservation 
were so perfect that ff all literature disappeared to-day the Holy 

“Quran would survive as it is preserved in the hearts of so many 
millions of Muslime. That indeed is a miracle in itself, but that 
was a very small thing as compared with what one could learn 
about the Quran as one drew near Ahmadiyyat. Let me say the 
very basis of Ahmadiyyat is this great miracle to which I have 
alluded and which I shall proceed to explain in a few sentences. 
I claim it is Ahmadiyyat alone and the Founder of 
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Ahmadiyyat who has revealed to the world, not only revealed, 
but put forward to the world, and made a challenge to the 
world, and he was willing to sustain it against any person who 
disputed it, and it is this that, however great the changes that 
might take place in the universe, however revolutionary the 
conditions of life under which mankind may have to live in 
each age and in each epoch, the Quran will continue to furnish 
a complete dispensation for the physical, moral and spiritual 
welfare and advancement of mankind. And as the world 
changes, God out of His unlimited beneficence will continue to 
reveal from the Quran itself doctrines that completely corres- 
pond to, and regulate and deal with, the conditions that may 
have arisen since then. This is a thing which must distinguish 
the Word of God from any other dispensation which pbiloso- 
phers or thinkers might put before the world; they cannot even 
make this claim. 


First Great Message. 


. This is the first great message of Ahmadiyyat to the 
world, that although ^one physical dispensation may have 
passed away, or may be disappearing before our sight, the new 
physical dispensation that has arisen will find that provision 
has already been made for it in the Quran ; otherwise it would 
be a stain upon the spiritual providence of God, that whereas 
He provided for the spigitual sustenance of past ages, he failed 
to or neglected to provide for the spiritual sustenance of the 
future. If conditions have so radically changed that life is no 
longer the same as it was thirteen hundred years ago, and if the 
Quran applied only tolife as it then existed, and failed to 
regulate certain demands of human necessity under conditions 


prevailing in the 20th century or in the centuries following, ^ 


then the claim of the Quran to be the last and com- 
plete spiritual dispensation will disappear. The first “message of 
Ahmadiyyat therefore is, that however much the universe might 
change, and in the same proportion the properties and estie 
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to be embodied in the Word of God, which would be applicable 
to the changed conditions because the Word and Work of 
God proceed from the same source. That is only one illus- 
tration of what I was going to say this evening. That is the 
introduction that explained the position of Ahmadiyyat, and 
what it claims to be whatever its vilifiers might say. 


Ahmadiyyat is Islam Itself. 


Ahmadiyyat claims to be Islam itself and to be the dispen- 
sation of which most of you had been accustomed before Ahma- 
diyyat made its claim. Now let me go on to deal more specifi- 
cally with the message of Ahmadiyyat to this age. The message 
of Ahmadiyyat to this age is in one word reconciliation, a 
reconciliation between the various factors in human life. which 
lead to discord, and which lead to all that has made life restless 
and peaceless. That is the message of Ahmadiyyat ; and after 
having given the explanation with regard to the position of 
Ahmadiyyat in Islam, if during the subsequent part of my 
address I use the word Ahmadiyyat or Islam one for the other 
you will understand that I am referring to the same thing. I am 
taking a responsibility on behalf of Altmadiyyat only and I 
don't attribute any of these doctrines to those who do not 
profess to be members of the Ahmadiyya Movement. If they 
agree with me during the subsequent portion of my address 
so much the better, if not, then they are absolved of all 
responsibility. I proceed now to explain the Ahmadiyya point 
of view. 


Message of Reconciliation. 


As l have said the message of Ahmadiyyat is reconciliation. d 
It is one word but #when applied, as I have said, to all dm 
those factors which in human life lead to discord you ‘willat 
once realize how wide the sphere of the application of this 
expression Becomes; and you will not expect me this evening to 
deal in detail with all those aspects, or even todeal with the out- 
lines of any of them.- All that I can do and hope to be able to 3 
accomplésh is to indicate some of those factors, and also to, es 
indicate the attitude of Ahmadiyyat towards them and. LI iu j 
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succeed in doing that, I hope each of you will go away from this 
hall in the first place prouder of Islam whatever the differences 
between us may be, and in the second place, keener to know 
more about these problems and to find out how Islam has 
provided for them. Now I deal with some of the factors. 


First of all Ahmadiyyat seeks to bring about reconciliation 
between man and his Creator. The tendency in modern times 
is that the morea man acquires of worldly lore, the greater his re- 
pugnance towards religion assuch; but why isthisso? Whatisthe 
reason ? The reason is that in our schools and colleges and in 
the literature which the ordinary man peruses he is taught that 
he will not accept any doctrine or tenet unless that doctrine or 
that tenet is accepted by his reason; but when he goes into the 
domain of religion he is asked to accept certain things which do 
violence to his reason, or so he imagines, and he is asked to 
accept them simply on authority. He is told that he must 
accept this because this is part of tne faith which he professes to 
follow and it is in this domain that he finds the principal reason 
of the discord. Man's inner nature rebels against accepting 
anything merely on aathority, his reason demands the support 
of argument, his reason demands to be satisfied with what he is 
asked to accept. It would lead to some benefit for him if he 
could find reason sanctioning authority. But if he finds 
religious teaching applied to a doctrine which is not based on 
truth or when his, reason tells him that the doctrine is mis- 
chievous, then such teaching or doctrineis sure to do him harm. 
On the other hand one is told that if hedoes not accepta certain 
truth he may not be regarded as a follower of a particular faith 
which he professes to follow. That converts a good many of his 
community into hypocrites, into people who are willing to apply 
to themselves the badge or the label of a particular faith or 
particular community without in the least degree believing in 
and being prepared to support their belief By. sacrifices which the 
doctrine which that religion puts forward demands. If that isthe 


' motive from which action proceeds, and unless there is faith in 


the sense that you truly believe, then you believe as a-certainty 
that no action can follow. Consequently this. discord. 
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Reconciliation of Fact. 

The first reconciliation admitted to be brought about by 
Islam as interpreted by Ahinidiyyat is between God and man in 
the matter of faith. With regard to this aspect again, referring 
to a miracle of the Holy Quran to which pointed and particularly 
emphatic attention has been drawn only by Ahmadiyyat, 
we believe that when the Holy Quran puts forward a doctrine, 
it is not merely an injunction prohibiting people from doing 
certain things or asking them to do certain things, but it always 
enforces its rules by reason, it declares the benefit that will 
accrue to you by following it, and does not rest merely 
on authority ; it does not ask you to believe merely on 
authority, it does not ask you to believe by compulsion, 
it does not want from its followers unwilling obedience, 
it brings about a cheerful and willing allegiance on the 
part of its followers, because reason and faith have been 
reconciled. This has been stated asa claim and it requires 
proof but. if I started giving you proofs in support of each claim, 
I am afraid, I could have kept you here for many evenings. But I 
do undertake that to any enquirer who addresses any enquiry 
with regard to any matter stated by ge this evening to me 
or to any other. member of ouccommunity whom he might know 
in Lahore or elsewhere, reference would be provided, literature 
would be pointed out by comparison of which in the seclusion 
of his own study he can satisfy whether the claim made by 
us is or is not established. 


Only one Illustration. 


That is one illustration only but if that illustration is true 
what a great message of cheerfulness to people who believe 
truly and sincerely and who want to put this into their relation- > 
ship with Godf And yet they will find that their belief Consists 
in formulae and injunctions and practices which their reason 
fails to endorse, -° 


Reconciliation between different sections of mankind 


Next there is a reconciliation attempted between different 
sections of mankind. As you are aware, mankind are divided 
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into various creeds and communities, but let me take the main 
divisions which unfortunately exacerbate feelings in India. This 
is the division into the followers of different religions. 
Ahmadiyyat or Islam seeks to bring about a reconciliation among 
these, It would be idle for you and futile for me to say, it brings 
about a reconciliation because I say my doctrinesare reasonable, I 
believe in them and there will be a reconciliation. That only 
refers to eventual reconciliation, but people have got to live 
together in spite of differences which exist between them. Itis 
no use telling people that when your differences disappear then 
you will be reconciled. Therefore Ahmadiyyat recognises that 
differences of some kind or the other will continue to exist and 
that reconciliation cannot be brought about by supperession of 
differences but that there must be two efforts directed towards 
this object. One is the recognition of differences and how we 
are in spite of them to be reconciled to each other, and the 
second is to lay down the means- of eventually complete and 
permanent reconciliation and elimingtion of differences. When- 
ever people try to bring about a reconciliation by the suppression 
| of differences that in itself lays thefoundation of future dissension 
| and discord. Well, then the first principle in this sphere is the 
recognition of differences as a matter of fact. If differences 
were not to be recognised not only in this sphere but in all 
other spheres all intellectual progress would come to an end. If 
as a result of this evening's address any of you take back with 
you a little of this understanding, there would be a quickening 
of interest in a matter of this kind. The very reasons for this 
evening's address are the differences that exist, and the whole 
progress made on the physical planet is due to differences. 
The world has in the past tried to persecute scientific inventors 
— g and investigators on the ground that they differed from those 
who had gone before them, but if their differencés were suppress- | 
ed or completely suppressed nobody would have been allowed 
to differ and there would have been no progréss, Therefore it is 
the recognition of differences, not the suppression of differences I 
that islikely to lead to reconciliation in matters of religion. ! 
The Founder of the Ahmadiyya Movement laid down this prin- 
ciple. We must recognise the differences that exist, we must 
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try for tneir eventual elimination through the exercise of our 
reason and our intelligence, but during the period when in spite 
of the exercise of reason and intelligencedifferences continue, we 
must recognize them and try by means of tolerance and forbear- 
ance to cultivate a spirit of mutual goodwill. That A's doc- 
trine or faith differs from B is no reason why A should be set 
by theears by him. The thing as stated is simple enough, but it 
appears it is so difficult to practice that in this unfortunate coun- 
try, particularly it is impossible to point to any two differing 
communities or sects or any particular tract of land where such 


tolerance or forbearance is shown. 


Spirit of Tolerance. 


In order to promote such tolerance and forbearance the 
Founder of the Ahmadiyya Movement made one suggestion 
which his followers try fo promote and which, in recent 
years, in spite of all the differences that have arisen and been 
accentuated, I must say the members of the various 
communities and followers of various religions have done a 
great deal to promote and foster. It was'this, though in spite 
of each religion or the followers of each religion or the followers 
of each sect differing, they should come together on a common 
platform and after discussing certain subjects that affect the 
spiritual and moral welfare of humanity, they should put for- 
ward the teaching of their respective faffhs from the same plat- 
form for the consideration of their countrymen. 


The benefit accruing from such conferences would be 
that in the first place we would become cognisant of the E 
fact that.people who are as reasonable as we, in differente walks 
*of life and in different professions, believe in certain things 
in which wẹ believe : this will promote a sense of tolerance and 
forbearance. I should not assume, as I am afraid it is 
commonly assumed, thatany other man who believes in a 
different thing from that in which I believe does so simply 
because he is hostile to me and wants to destroy my faith 
and my community. When we come together, when he is 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar : s 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


132 THE REVIEW OF RELIGIONS April 


prepared to support his views with such reasons as he can, as 
I listen to his explanation with a desire to understand the other 
man’s point of view, that in itself will starta spirit of tolerance 
and forbearance. Also ultimately we shall be able to discover 
that there are many truths which are common to a large 
majority of people and that therefore it is no use trying to 
accentuate differences, and that our efforts should be directed 
towards our being brought together in such matters in which 
there are no differences so that we may look reasonably upon 
the rest in order to discover whether any reconciliation may be 
possible there. 


Practical Work. 


Now, as I have said, people following different faiths have 

done’ a good deal to promote that kind of co-operation. In 

the lifetime of the Founder of the Ahmadiyya Movement, I 

believe in 1889, there was held in Lahore a great Conference of 

Religions and five subjects were specified, On each the advocates 

of ‘different religions were asked to read papers, and although that 

Conference was held four years before I was born the information 

that I havé been able to gather about it is, that it was the most 

peaceful and harmonious conference of its kind. Since then that 

: Spirit is being taken up in different parts of the world. About 

26 years ago, there was held the first World Parliament of Re- 

ligions, in which professors of different religions were asked to 

come forward and speak on certain subjects and state the 

teachings of their respective religions and certain aspects of those 

subjects. Then in 1924 there was held in connection with the 
British Exhibition of that year a great Conference of Religions i 
- in the Empire Institutute in London, where the representa- 
tives ‘of different religions were asked to: participate. I had 
to go and the present Head of the Ahmadiyya Community” 
also took part in the deliberations of that Conference. A good 
deal’ of misconception and misunderstanding was removed 
and people were astonished at the spiritual wealth which 
Islatn could offer on all the subjects discussed. Recently in 
1933 the second World Conference was- held, and. three 
thembers of our Community including myself delivered addresses 


^ 
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at that Conference with regard to the various aspects of 
religion. My subject was “Islam Promoting Peace and Unity 
among the Nations”, and a message from the Head of the 
Community was read in that Conference, This kind of thing 
is being done more and more, as you are aware, in Lahore 
and other places. Wherever we have organised meetings for 
that purpose we have always met with most generous response 
from the followers of different faiths. Christians, Hindus and 
Sikhs have spoken in appreciation of the life and 
character of the Holy Prophet and whenever they have 
invited us togo and speak at their meetings in appreciation 
of the Holy Ones of their faiths, we have always responded to 
their invitation. So far as Islam itself is concerned the Founder 
of the Amadiyya Movement has emphasised in his teachings 
throughout that all spiritaal teachings have one : common 
source and that there should therefore be tolerance and 
forbearance in regard toethem. We should come together 
and revere the Prophets of each religious community. That 
is the principle of the Ahmadiyya Community, not merely 
as a matter of policy but as a matter of faith, based upon 
the express teaching of the Holy Quran, that to all nations and 
in all ages Prophets have been sent. We believe Krishna 
as mucha true Prophet of God as Ibrahim and Moses, 
and that Buddha and Zoroaster were as true Prophets of God 
and for this there is the authority of the Quran. We 
have not invented any of these ^ doctrines in order to 
suit our conditions but in support of this we can quote chapter 
and verse from the Quran. ; 


The Quran'says “there has not been a people to which a 
warner has not,beer*sent." That was one teaching of the Quran 
to which pointed and emphatic attention was drawn, Is not that 
the greatest source of reconciliation, that I should revere, not only 
revere but hold-true, the great ones of the Hindus just as I hold 
true the .great ones of the Jews. Just as I hold 
the great ones of' Christianity in reverence, so much I hold 
true the great ones of the Sikhs, just as I hold true the 


Founder of ourown Movement, just as = hold true the Greatest | T f E 
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of the Prophets, so I must have the faith that all these were 
inspired by God, that all these were appointed for the guidance 
of mankind, that all these were the manifestations of the 
love that the Creator bears for the creatures for whose spiritual 
sustenance He has provided this means. Once I believe in 
this doctrine as a matter of faith, is it possible that I should 
ridicule, however much I differ from the followers of every- 
one of these Prophets in the interpretation of the 
teachings that they gave to the world. So far as their own lives 
and missions are concerned we are at one. That is one 
great reconciliation between the followers of different faiths. 
That some of the more reasonably-minded people have 
adopted this doctrine is so much the better. It is the Founder 
of Ahmadiyyat who first drew attention to it with regard to 
the teaching of the Holy Quran. 


The Right Way. 


The next thing was, that it is no part of the pro- 
pagation of Islam or any faith to denounce other faiths 
because a certain set of doctrines happen to be repugnant to 
me, because you may even be able to prove that it ought to 
be repugnant to everybody. You do not thus establish the 
truth of the doctrine that you follow. It is a perfectly simple 
truth and yet how many of those who are the advocates of 
different religions are «repared to follow that in practice, that 
it is by pointing out the beauties and excellences of the doct- 
rines that you believe in, that you are able to induce people 
to look into and study it. It is only by pointing the beauties 
of your own faith that you will be able to convince others that 
what they believe is defective si 


It is notour differences in religionalone whichare promoting 
discord among mankind. I am afraid there are differences in 
the sphere of morals, there are differences in the sphere 
of politics, there are differences in the sphere of economics, 
there are differences in the sphere of international relations, 
allof which combine to emphasise the discord from which 
humanity is atthe present moment suffering and for every 
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one of them Islam has made provision. I proceed to 
indicate some of them. Take the sphere of morality. That is 
a difficult subject, which may be a little bit hard to follow 
at first dealing with it, unless the ground has already 
been prepared, but even at the risk of being misunderstood I 
must proceed to indicate some of the truths inculcated by 
Islam, which ia the domain of morality the Promised Messiah 
laid bare to the world as part of the Islamic teaching. In 
the first place he emphasised this great truth taught by Islam 
that human nature as such is pure and not tainted with evil, 
that evil is not inherent in man, that evil comes from out- 
side. That was one great thing emphasised by him. What a 
message of cheerfulness and hope for humanity, at least 
for that section of humanity which is striving all the time to 
attain union*with their Creator, the ultimate goal of all beings. 
To say that, is to support the Holy Quran which has taught 
it and Islam which has emphasised it. 


o 


No Inherent Evil. 


The next point is that no natural instinct in itself is 
evil, that no natural tendency is in itself evil, or is in itself 
good, thatthe nature of good and evil arises from conduct, 
in which a tendency ora desire or instinct operates. Love 
is notin itself good, what we call hate is not in itself bad, 
but both these are natural instincts,—love or hate. In other 
words, the liking for a thing, after allpresolved into itself, is 
neither good not evil. The dislike of a thing is not in 
itself good or evil. For instance, it is emphasised again and 
again in the Holy Quran that this elementary instinct of 
liking a person or thing is good provided it is so regulated 
that its exercise is cónfined to occasions when it is likely to 
lead to good ; it is evil if exercised out of selfishness ; and the 
regulations of the Prophet (peace be on him) have regard of almost 
every internal tendency which does not become a moral quality 
unless it is recognised as such. I have taken this asan illustra- - 
tion which might appeal to every one. This instinct of I 
is good provided it is regulated under 3 conditions : (1) | 
a due gradation is observed, where the liking for one ob 
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ought to give way to the liking for another which is better eutitl- 
ed to your consideration. It is good where the sense of liking 
any one thing is so construed that it gives way to nothing which is 
evil. For instance, where a man's affection for his own children 
is willing to give way to his allegiance to truth or honesty 
it is good, as itis being regulated withinits proper sphere. 
Where the love for his children over-rides his allegiance to 
honesty and he is willing to accept bribes in order to provide 
for his children it will be manifest that it is evil. (2) that it 
should be based mainly upon gratitude and not mainly upon bene- 
fiits to be obtained. It is rather as I said a difficult subject. 
Again take the instance of the love for one's children ; although 
mainly embedded in our nature owing to the relationship 
between the parent and thechild it has yet indeed an element of 
future benefits; When there is a conflict between the element 
which is based on greed and element whichis based on gratitude 
the desire must give way to gratitude. The third condition is 
that the practice should be confined not only to minimum 
gratitude or benefit but that the best object should be kept in 
view. Weare all told we should love everybody. Itis a 
beautiful maxim but it leads to confusion if we try to practice 
it in life. We must dislike certain things otherwise the whole 
of society would come toan end within 24 hours. For instance, 
we must dislike evil and there again a great distinction was drawn 
by the Founder of the Ahmadiyya Movement between the evil 
doer and the evil donë? However we must hate and discard evil, 
we must wish to reclaim the evil doer whom we may eventually 
‘even grow to love. A vessel filled with filthy liquid will dry 
fter the liquid is poured out. If we do not know means of 
ing the liquid, we must break the vessel if we have no 


egard for the vessel. Certain things ‘nd certain actions We d 
Jo 


nust dislike. And then’ there are degrees of dislike. 


Another r Group of Doctrines. 
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qualities, You take a person who is steeped in vice, his sense 
of right and wrong is obliterated. You tell him you have 
got to become a saint. He says, do not bother me, I am too far 
from it. Islam does not teach that. Islam has laid down 
gradations of morals which each person by applying to himself 
or to others should be able to diagnose the degree of moral 
evil into which the sinner has fallen and the way by which he 
can get away from sin, in order that he might get to perfec- 
tion. The Quran has laid down these grades. 


Three degrees of moral Excellence 


The Quran says— 
- FP] 5 fe] sam] ue 53, a PSs 315 Goad, JSL <4 aby) 


Adal is the first degree of moral excellence, Bhsan the next 
degree of moral excellence. The final degree of moral excellence 
is Ita-i-Dil Qurba. Heres are the gradations by which you 
can judge yourself. Adal is equity—equitable dealing with 
one’s fellow beings. It is mot merely translated as 
justice, it means equity, that is to say that your dealing with 
your fellow human beings should be on the basis of equity with 
no transgression of the slightest degree, and that for the good 
received at least equal amount of good must be returned. This 
is the least moral quality which :a man begins to develop. 
Adal is at least the equal return of good for good. Ehsan is the ` 
next one. It is returning more good for the good received mas 
and even returning good for evil done. ; 


There are three grades of moral excellence which a man  - 
must try to attain and three grades of evil which he must avoid. 
before he gets on to moral perfection. The evi i 
“indicated as Fahsha. Fahsha means such evil which 
affect any other pesson but affects your own individual s 
is mostly evil thought, evil designs or nursing o 
That is the first fall from moral excellence. The 


2 injury, that is such evil the effect 
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by action spreads from yourself to others. These are different 
classes. You progress in morals from one stage to another ; you 
go down in vice from one stage to the other. You cannot 
reform either a single individual or community or the whole of 
humanity by telling them that you are down in the wrong, and 
that is the way you have got to goto. Take the instance of a 
child who is told, here are all the school books you have to read 
them before you become an M.A. He cannot read them at 
! once. He must take them stage by stage. 


Three Stages. 


In these three stages Islam lays down the various means of 
eradicating evil and of developing excellence. That indicates that 
there is a good deal to be learnt in the domain of morality. 
Let me for a moment deal with with economic effects and per- 

; haps a word or two with regard to the social factors. Two years 
a ago when the Round Table Conference was sitting in London, 
the Muslim delegates to the Joint Select Committee were invited 
into a committee room of the House of Commons to address 
Members of both Houses on the subject of the con- 
tribution cf Islam towards the solution of world prob- 
E lems, particularly the economic problem. Several mem- 
bers addressed the members assembled there and 
according to their own conception of the contribution of Islam 
they exclaimed what they thought Islam does contribute towards 
the solution of problem. ‘One of them said the solution was that 
the future Viceroy of India should be a member of the Royal 
House. Another said that the time had come when 
we must accept the doctrine of interest, that this prohibition of 
interest in Islam was the great handicap for Muslim communities 
. and unléss this was removed the Muslims could» not make any = 
contribution towards the solution of the economic problem. I - ; 
ill ry to give you a very brief outline of what I said on that 
I told them, if you mean that the economic end of 
s this that there should be a number of millionaires 
ommunity and the poor working classes should live in a 
m day to day, if we want to achieve that object then - 


m 


s no contribution towards the solution. Islam has 
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prescribed certain doctrines by which we can obtain the solution 
of the economic problem. Mr. Jamesde Rothschild came up to me 
afterwards and said if these were the economic teachings of Islam I 
am afraid there is no place for me in Islam. I told him that Islam 
had no room for him. Islam aims at a state of society where 
wealth continues all the time to revolve and does not accumulate 
atany time within a few hands. Islam aims at the general 
prosperity of the whole body politic and does not aim at those 
rules of economic society which have developed during the 19th 
and 20th centuries That is the first condition that Islam 
wishes toi bring about and to safeguard us against certain 
evils in the economic body which if not checked would bring 
about that state of society which exists in the West. Take the 
Islamic system of inheritance. This is designed for the distribu- 
tion and revolution of wealth. In the first place Islam puts a 
check:upon the power of disposition, 1/3rd of your propefty you 
might give away, the remainder 2/3rd of the whole of the man's 
property must be distributed among a very large number of j 
heirs. | 

The Tax of Zakat. 


Next, Islam has imposed a sort of tax ina mazner which 
in every economic or religious system can bring prosperity to e 
the whole of society and that is Zakat. Zakat is a legal 1M 
tax imposed by a Muslim State, not upon income only 
but upon income and capital, so that capital that lies 
idle will be subject to Zakat, not the capital that is working 
and it is a tax which is based upon this principle. u^ 
According to Islam all the primary wealth-producing F 
factors are a gift to the whole of humanity and Islam 
therefore does not ecognize in all these the position of owne 
«ship of any body. It considers them as a trust and ther 


workman his charges and therefore his share is finis 
share of this divine gift has ae got to be pue and th 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


140 THE REVIEW OF RELIGIONS April 


Zakat is not an ordinary tax, It might be mixed with all 
other sources of revenue, but special commissioners of Zakat 
can be appointed and proceeds used only for the following :— 
First, for the promotion of science and learning second for the 
inventors who are engaged in the pursuits which are beneficial 
to the community, and have no means to carry on their 
investigations, and thirdly, for the relief of thedistressed and the 
poor. It can also be used with regard to certain public works. 
You can use it for the department of administration of law and 
order. Then another economic provision is just the one which 
that friend of. mine suggested at that meeting in London, 
namely the prohibition of interest. What does interest do? 
It merely serves to accumulate wealth within a few hands and 
I do not want to cast reflections, but classes which are engaged 
entirely upon this business of usury will tell you how many 
humar qualities disappear when a man follows the pursuit of 
exploiting the needs and distress of his fellow beings. 
Not only did Islam stop that. n the one hand Islam does 
not prohibit private loans, on the other hand it has laid down 
the institution of Qarza-i-hasna. In a spiritual system you are 
working for your own advance or welfareand not for the welfare 
of the State and therefore in Qarza you are encouraged to lend 
to the community without any return. Each bond that is written 
for a loan must be dictated. This is something which most of 


the Muslims do not know. It should be dictated by the debtor 
and not by the creditor, 


A System of Insurance. 


Lastly, Islam has provided a system of insurance which no 
other society or community has laid down or has been able to 
enforce and this is legal. It is this that if a man happens 
to fall into circumstances which render him »unfit, even after 
making every possible effort, to maintain himself, the first duty 
of the State is to compel those persons who would bave suc- 
ceeded him as his heirs if he had died leaving property, to 
support him. Is there any bigger insurance than this ? 
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No Inferiority Complex. 

Islam teaches that no nation as such should consider 
that it is superior to another and that no nation should 
ridicule another. Again from the detailed instructions with 
regard to that we find that Islam has recognized the idea of 
superiority only with regard to individual superiority and then 
only in certain spheres where a neglect of it might have led 
to a certain harm. 


In matter . of rights Islam recognises Khilafat. The 
Khalifa has certain powers only for the purpose of Khilafat 
but as an individual the Khalifa is not superior to other 
Muslims, Take the instance of Hazrat Umar. He was sued in 
his individual capacity by somebody who had claim against him. 
The Qazi bowed to him and asked the Khalifa to come to him 
and the Khalifa expressed his resentment and disapproved of the 
conduct of the Qazi and stayed where the opposite party was 
standing. ‘‘You should aot have observed that distinction 
between me and the plaintiff as an individual,’ he said. d 
Again there is the question of racial relations, the most 
important of which is marriage. Islam has given detailed 
instructions and there again it differs from. other systems in re- 
garding it notas a matter of individual concern. 


Basis of the State 

The basis of marriage is physical. It is not a concern of 

two individuals only but the concern of the respective families 

and of the whole society. Islam has prescribed instructions for 

bringing up of children also. Next is therelationship between the z 
State and the subject. The Head of the State is the Khalifa - 

who is chosen as the best man. There is one important doctrine | 

with regard to the rel£tions of the subjects with the State, and ^ 

that doctrine is doctrine of reconciliation between the citizens — 

and the State. Islam says that once a certai 


tory, to take up Dna: Islam says that it may M ti 
instances certain communities might suffer this doc! 
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condition of the subjects is to be by reason, by representation, by 

argument, by co-operation and persuasion and not by violence. 

International relations is a subject based upon the Quran and 

derived from the Holy Quran. Islam visualises one unit or at 

least a world federation. The injunctions laid down by Islam 

| in this connection are these :—If two nations fall out, the other 

nations, it means Muslim nations, must issue a notice calling 

upon the belligerents to submit their differences to them. If any 

of the belligerent parties refuses to come to terms or accept the 

award given, in that case the other nations must go to war 

against the recalcitrant. In order to force that nation into submis- 

sion, and supposing arbitration is not accepted, that nation must 

take the risk of combined attack by all other nations. Again the 

principle laid down is, that if the belligerents make their submission, 

then reconciliation is to be brought about between the 

original fighting nations with regard to the quarrel that arose 

a between them and those nations who had taken up arms to 

* subdue the aggressor shall not impóse any conditions on the : 

subdued nation. They must not say, each of us had been 

put to trouble, give us a bit of your territory. Peace must be 

brought about with regard to the original quarrel. — One. of the 

great factors which are causing so much distress by this preparation 

for another war is because the peace terms were so inequitable. 

If these instructions are followed, there would be left no cause 

for another war. The fundamental principle is the need for 
im an effective sanction for peace and against war. 


Preparation and Tyranny 

These are, in brief, the teachings of Islam and this the Message 
of Ahmadiyyat and let me assure you towards the end of my 
‘lecture that no amount of criticism which is based upon 
misreptesentation whether that misrepresentation is conscious 
nconscious has ever checked the advance of truth. The study 
ry shows that those who are vilifying and persecuting are 
ntly put in the position of those who liave been vilified 
No amount of misrepresentation or vilifica- - 
) rsecution has ever succeeded in destroying a E 
ore particularly a religious community. Remember | 
r circumstances a man passes through, those. es 
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are meant for his preparation and his training I firmly believe 
that our community is at present passing through a course of tri- 
bulation by way of preparation for the obligations that are 
bound to be laid upon our shoulders as time passes, and for the 
functions that we must discharge if we are to be the 
torch-bearers of truth and the spiritual leaders of man- 
kind. In order that we should carry this message to the 
uttermost ends of the earth we must be tried, persecuted and 
vilified and put to all sorts of inconveniences and annoyances 
and troubles and if we are able to bear that vilification and 
persecution, we shall have discharged the obligation laid 
upon us, We cannot fit ourselves for our great task until we 
pass through that fire. It is necessary that we should 
qualify ourselves by service. Persecution will purify us and 
outward good work help us to serve the best intetests of 
mankind as torch-bearers of enlightenment for the human race. 


° 
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EID IN LONDON. 
Eid-ul-Azha was celebrated in London with 
great eclat. Besides Lord Lothian and Sir 
Francis Younghusband several Ambassa- t 


dors, Consuls and Members of both Houses of FA 
Parliament'visited the London Mosque. 255 
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TRIBUTES PAID TO CH. ZAFRULLAH KHAN 


A brilliant function, says the Civil and Military Gazette, 
Lahore, of 29th March, 1935, was held on the grounds of 
Nedou’s on Thursday evening when Chaudhri Zafrullah Khan, 
who will shortly assume office as a member of the Government 
of India, was entertained at a dinner by about 150 leading citi- 
zens of the Punjab. 


The dinner, which was held under a shamiana, was attended 
by His Excellency the Governor and some 250 guests and 
hosts, including members and Ministers of the Punjab Govern- 
ment, Judges of the High Court, members of the Legislative 
Council and prominent members of the Bar. 


The loyal toast was proposed by His Excellency the 
Governor. 5 


In the course of the speeches which followed glowing 
tributes were paid to the guest of the evening. Sir Jogendra 
Singh, Minister for Agriculture, recalled the tributes paid to 
Chaudhri Zafrullah Khan by the Secretary of State for India. 


Referring to his appointment in the Government of India 
the Minister said: “ I hope that in -the rarefied atmosphere of 
the Himalayas he will not forget his tribe or the wheat- 
growers, the cotton-growers and the sugar-cane growers of the 
Punjab. 

Free Transport 


* We expect him to protect our most important industry 
and *we also expect him as the Member in charge of the 
Railways to provide us with free transport everywhere. " 


Sir Gokul Chand Narang, Minister for Local Self-Gov- 
ernment, recalled Chaudhri Zafrullah Khan's career at the Bar 
where the speaker had come into close contact with him. 
“Another sphere, " he added, “ where we had to measure our 
swords (A voice: Your lungs) was the Punjab Committee 
which worked with the Simon Commission. When it tame to 
writing the report of the Committee we naturally did not 
agree. One thing was, however, very clear, whatever he wrote 
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was the result of his convictions. 


“ If we had somehow managed to agree on the occasion, 
the fate of the Punjab would have been different and certain 
parts of the proposed constitution relating to this Province would 
have been different from what they are now. That was, how- 
ever, not to be. ” 


* A Just Man ” 
Referring to their “ measuring of swords " in the Punjab 
Legislative Council, Sir Gokul Chand referred to the debate 
on the Punjab Simon Committee’s report when he himself 
had spoken for four hours and Chaudhri Zafrullah Khan for 
four hours and a half. 


He had no doubt that Chaudhri Zafrullah would do 
credit to his new and exalted position. “I have always 
believed him to be not only a clever, but also a just man 
and I hope that in his new position he will always keep in 
view the principle of even-banded justice between one com- 
munity and another. ” 


Khan Bahadur Nawab Muzaffar Khan, Revenue Member, 
recalled the time when as the official whip in the Punjab 
Legislative Council he first eyed Chaudhri-Zafrullah Khan with 
a certain amount of awe and misgiving and thought: ‘ Here 
is a hard nut to crack. " Later, he had had the privilege of 
knowing how genial, kind and good-hearted a friend Chaudhri 
Zafrullah was. 


Mr. Jagan Nath Aggarwal, President of the High Court 
Bar Association, described the guest of the evening as “ a good 
fighter, a clear thinker and a fair opponent " and was proud 
of the fact that the Lahore High Court Bar had supplied 
three members to the Governor-General's Executive Council. 


EJ 


> Summing Up 


The speech *o£Sir Douglas Young, Chief Justice of the 
Lahore High Court, caused frequent roars of laughter. He 
said : 


“ Ladies and gentlemen of the jury—itis a peculiar case. 
You have heard four eminent counsels for the appellant. Iam 
ina difficulty to direct you upon a verdict, I have come as 
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is not unusual unprepared and we have not heard counsel for 
the Crown. 


* We have heard that the prisoner at the bar commenced 
life with a serious handicap.  He/was a Muslim zemindar. 
He, however, tried to improve his lot by joining the legal 
profession. 


" Later, a most degenerating influence came upon him. 
He joined the Punjab Legislative Council. We have heard an 
appalling example of his doings there. On one occasion he 
addressed that unfortunate body for four hours and a half. 


“ I have only to add that in the law courts he is a public 
menace. When he appears in my court I have to hold myself 
together very carefully lest I should do an injustice to the 
Crown. Whichever criminal he chooses to defend has an 
excellent chance of escaping punishment under the law. 


“ He is now being transferred to the Government of India 
and I can only say, Heaven help tke members of the Central 
Legislature. Very few in that body will be able to withstand 
his eloquence. 


* Before I finally. ask you to return a verdict, I must add 
that Chae?hri Zafrulah Khan is not only one of the ablest 
advocates, but also one of the best friends that one can 
have. ” 
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ISLAM AND INSURANCE 


With the growth of the popularity of the insurance 
principle in India, Muslims are beginning to take an 
interest in this form of business, and in many cases 
to participate in it, not only as policy-holders, but 
as share-holders and even as directors, managers and 
agents of insurance companies. Great importance, 
therefore, attaches to the question of how insurance 
is regarded according to the canons of Muslim law 
and the teachings of the Prophet (on whom be peace). 
The question arises, is it legitimate for Muslims to 
participate in insurance business in any way? It is 
important that this question should be finally and 
authoritatively decided, because, not only do many 
Muslims now participate in insurance business, but 
some, speaking with pretended authority, have been 
laying it down thatinsurance is perfectly legitimate 
and even desirable from the Islamic point of view. 
It is proposed, in this article, to analyse wb^t exactly 
insurance is as understood by businessmen ; and having 
made this clear, to ascertain whether these ideas are 
in consonance with the general principles of Islam and 
with certain definite injunctions clearly laid down in 
our law and scriptures. o 


What is Insurance ? 


The primary object of insurance is the covering 
of certain risks. ,Life insurance covers the ris Of n 
death ; fire-insurance the risk of destruction to or“dam- 
"age of property by fire; marine insurance cov 
similar risk to property ; motor insurance 
so on in other’ cases. Now how is this ri: 
It is covered by a transaction, in which 
in the case of life insurance, the comp 
odds en the insurant's long life ; the : 
= on his early death. Analyse ni 
| a premium of 60 or 70 rupees Y 
n LU EE 
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life insurance of Rs. 1,000. If the insurant lives for 
18 years or more after taking out this policy the com- 
pany even allowing for payment of bonus over and 
above Rs. 1,000 insurance stands to gain consider- 
ably. If on the other hand the assured dies one 
or two or three or a half-a-dozen years after taking 
out his policy, his heirs and assigns gain, while the com- 
pany loses heavily. Now take the case where a man 
dies immediately aftera policy has been issued in 
his name, his heirs get 940 rupees more than was 
paid, a gamble in which the odds have been some- 
thing like 10 to 1, about as long odds as you get from 
any book maker. The argument that because a man 
must die some day there is no gamble is clearly 
fallacious,—the bet is not on death, but on the date of 
death. In endowment insurance precisely the same 
risk is covered, and the same element of gambling is 
to be found ; and of course this argument applies with 
even more force to fire, accident, and other forms of 
insurance. The essence of a gamble is the risking 
of money on an incalculable contingency, and the 


` date of death as we all know is an incalculable contin- 


gency. ^Gambling is clearly forbidden by Islam ; and 
we have shown that insurance is based on gambling. 


Where do Insurance Profits Come From ? 


The payment of these risks is made possible by 
their distribution over a large number of cases anda 
large period of time, very much asthe averaging of 
risks makes the profession of a racing book maker 
possible. What are the profits which insurance com- 
panies pay as bonus, and where do they come 
from. Clearly they are a from the interest, and thev 
come from the interest earned by the company’s 
investments. No insurance compaüv could carry on 
business, still less pay bonus, if a large proportion of 
its funds were not investedin interest-bearing securties. 
The argument that the bonus paid by an insurance 
company is not interest because it is not fixed, but may 
vary from year to year, is obviously frivolous. Interest 
may vary, and often does, otherwise it would not be 
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necessary for banks and other commercial companies 
to meet from time to time to decide what dividends 
shall be paid to shareholders, that is what interest 
shall be given to them on the money they have lent 
to the company concerned. And further, this bonus 
comes ultimately from the interest earned by the com- 
pany’s own investments. That this interest is often 
very heavy is evident from the fact that recently, the 
Insurance Companies of the Punjab lodgeda formal 
protest against the legitimate restrictions against 
usurious interest proposed in the Punjab Agricultural 
Debts Relief Bill. No, the bonuses paid by insur- 
ance companies are clearly and manifestly interest, 
and the whole business is based on interest. 
Equally clearly Islam forbids the giving or taking of 
interest, making no difference between economic and 
uneconomic interest, bank interest and money-lenders’ 
interest. All interest is forbidden, and by consequence 
any business based on interest is forbidden. 


Clear Injunctions. 


From what has been written above, it mast clearly 
be evident, firstly that insurance is a gamble financed 
by the taking of interest, and secondly that as such 
it is expressly forbidden by Islam. With its expediency 
or practical usefulness, we are not concerned here. 
Many things that are very prófitable are morally 
wrong. Theft, when undiscovered, may be very pro- 
fitable, so may forgery, but their profitable nature 
has never been urged in their justification. Unfortu- 
nately in regard to insurance, there are many Muslims 
who in other réspects claim the highest piety and 
learning, but who having been tempted to benefit them- 
selves by becoming directors of, insurance companies 
endeavour to.^justify the action by specious arguments 
designed to show that Islam allows and even favours 
the principle of insurance. In the earlier portion of 
this article, we have been at some pains to take up 
the arguments of these people and show their fallacy. 
Every one of such arguments deliberately evades the 
point that insurance is based on gambling and interest, 
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both of which are expressly forbidden by Islam ; 
they also conveniently forget that the attempt to cover 
the risks of life shows lack of confidence in the Divine 
Purpose of the Almighty, on which Islam enjoins 
us to rely. Unfortunately the specious and poetic 
special pleading of the lawyers and philosophers who 
are insurance directors at times mislead simple Muslims; 
and it is for this reason that we have been at some 
pains clearly to state the real issues. That some 
Muslims should have their lives insured, just as some 
Muslims take interest, and some even steal and forge 
and commit adultery is inevitable. But the sin of those 
who do it frankly for gain and acknowledging that 
as a sin, is far less great than that of those who justify 
their guilty practices by dsihonest arguments, and 
thus mislead the public. 
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MODERN YOUTH 
(Bv Mr. ABDULLAH R. SCOTT.) 


Where is the present generation drifting to? 
Immorality and irreligiousness have been stretched to 
breaking point and the peril, which, ultimately, must 
result from it all, will be the complete downfall of all 
that stands for civilization. 


Religion is a topic which they class as bunkum 
and only fit for old maids and fanatics. 


Church-going and the  Decalogue have been 
usurped by cinemas, theatres, ballrooms, nudist 
societies, beauty competitions, mixed bathing, etc. 


The home has been vacated by the fair-sex in 
order to compete with man in outde or activities, 


The pro-creation of the human race has been 
condemned by the birth-controllers and the sanctity of 
marriage abandoned for companiofate marriages. 


Atheism, Agnosticism and immorality prevail 
throughout. But why should the elders hold themselves 
responsible for this ? 


EJ 


Sir Herbert Barker, in his most inspiring article, 
"My Apology to. Youth," in Pearson's Weekly of January 
12th, 1935, writes as follows:— 


“Dr. Norwood, former headmaster of Harrow, has 
spokefi in public on several recent occasions of the 
widespread irreligion of the younger generation,” 
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As Dr. Norwood sees it— and he has ample means 
of arriving at a sound judgment— religion has lost its 
hold upon a large majority of the younger people of 
to-day. 

This sounds like an indictment of the rising 
generation ; actually it resolves itself into an indictment 
of those who have long since left their Youth behind 
them. 


Itis those who made this post-war world what it 
is, who had produced a generation preoccupied with 
material things, and indifferent to anything that cannot 
be measured in terms of pleasure and enjoyment. 


If Modern Youth is moving fast towards material- 
ism then it is because its elders, while professing 
Christianity, have denied it in practice. The truth is, 
of course, that the decline of religion is a legacy of the 
war, for the world that seethes and bubbles in its wake 
isa world of crumbling values. Let us, at least, be 
fair with Modern Youth. No former generation ever 
inherited anything like the ethical, social or economic 
confusion that confronts it. 


Little wonder, indeed, if, disgusted with a world 
gone mad, these impressionable youths give up the 
attempt to arrive at truth and slide away towards the 
easy path of pleasure and materialism. 


Personally, as I say, I have every sympathy with 
the attitude of Modern Youth. If it goes its way 
jauntily, thrusting aside the old conventions, the old 
prohibitions, who can condemn it ? 


Yet, without blame or reproach, it is necessary 
for those who belong to an older generation to speak 


plainly. 
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It is my proposition, and I submit it to a generation 
I believe to be imperilled, that man is fundamentally 
a religious animal. It isimpossible to rule out the 
spiritual side of life, impossible to turn one’s back upon 
the terrific problem of human destiny. 


Thisis not a question of being orthodox or un- 
orthodox. It is a question of affirming or denying man 
as a spiritual being. 

It is the duty of every individual to think about 
religious problems. Sheer indifference is possible only 
to the fool. Thought should be fearless, wherever it 
leads. Andit is significant that the world’s greatest 
thinkers throughout the ages have been deeply religious 
men. 

There is a tendency to-day to reject all those 
rules of life which have been accepted as based upon 
the eternally true values throughout the centuries. 


Sometimes the rejection of tjem springs from a 
desire to clear the way for conduct only possible 


without the discipline ofa religious code. Sometimes 
the rejection is the result of a perverse and illogical 


attitude of mind that reasons shallowly that the code 
is old and that, therefore, the code is outworn. ' This 
widespread view results in the inevitable collapse o 
moral structure of society, and in the deterioration J 
the individual. Contact withthe younger generatio 
convinces me that^there is a great deal GE sp 


particularly where the relations of ho : 
concerned. -7 FE 

This loose attitude towards fuh 1 
relationships has always presaged the 
of societies. in the world's histor: 
with us it will again be so. 
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However much we are irked by them the old 
tried virtues still count; honour, loyalty and service to 
others, and they count because they do not derive their 
force from any artificial source, but are based on values 
that are unchanging and unchangeable. 


Many youngsters to-day are setting out to live 
their lives without making any attempt to get their 
values right. As I say, I do not condemn them, I 
think they are deserving of oursympathy. More; I 
think that the generation that is starting life in earnest 
to-day is entitled to the profoundest apologies from its 
elders, who are not, alas, its betters. 


It is we who have made of this world the ghastly 
mess it isto-day. It is we who have given lip service 
to the Religion of Love and denied it by every act of 
our daily lives. Can we wonder if cynicism, bitterness 
or mere indifference towards the finer things of life so 
often characterise the attitude of the younger generation 
(ales? D P 

Yet, since the undéing of all the mischief we have 
wrought is the pre-ordained task of those who crowd 
up behind as we move along the years, it is necessary 
that we should, even at this late hour, shout our 
warning. 

What the younger generation. needs to-day isa 
return to those simple things whicb are first and last 
things. 

- We have been clever too long. 


Can mere intellect, divorced from those imperative 
impulses towards all that is good and true, suffice the 
modern world ? 


We know that it cannot. 
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Man progresses along the path of evolution 
handicapped always by a spiritual time lag. 

The inheritors of the modern world may be 
intellectual giants; but they are surely also moral and 
spiritual pygmies. 

The world needs a Grand Inquisition into its 
values; for, from false values spring all those evils 
which threaten our very civilization to-day. 


We who are past our youth have contributed 
towards this word disaster. Can modern youth repair 
the havoc we have wrought in the world ? 

I believe that it can. But it must cure itself first. 
An interpretation of life that rules out religion in its 
broadest sense must fail. We have the past to remind 
us of this truth. 


Will modern youth repeat our errors ? 


I do not believe so. But if it dyes, +s Tate IS surely 
sealed, and with it the fate of nfankind.” 

I do not agree with Sir Herbert that the elders are 
to blame, because this indifferenee to the spiritual side 


of life was bound to come sooner or later and it is 
significant that its development commenced in the 


West. 
The responsibility of it all is due to the insipidity 


and impracticability of Christianity. It has failed 
completely to „satisfy the needs and intelligence of 


progressive humanity. 


If the seething ocean of troubles, which have beset 
the ptesent-day world, is to be settled by religion, it is - 
only Islam which can cope with it. 
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Its laws are natural and practical in all ages and 
for all classes. 


Islam stands for true emancipation of woman in 
the real sense of the word. It is far superior in dealing 
wit national disputes than any League of Nations ever 
heard of. In Islam rich and poor, labourer and 
capitalist, king and peasant, male and female, orphan 
and widow are equally contented in their separate 
walks of life. 


If the West would only study and adopt Islam as 
its religion and bury the corpse of Christianity, all 
this talk of irreligiousness, wars, armaments, labour- 
troubles, world depression, etc., would rapidly disappear 
and the peril which is threatening the civilization of 


the present day would te replaced by a peaceful and 
contented world. Why not give it a trial ? 


gol Ea] I RS 


AHMADIYYAT'S MARVELLOUS SPREAD 
IN INDIA. 


857 persons joined the Ahmadiyya Movement 
in Christmas Week, 
90 persons in three days when Hazrat 
^ Khalifatul Masih went to Gurdaspur to 
give evidence in the case Crown v. 
Sayyad Ataullah Shah Bokhari, and 
390 persons in the month of March. 


Fed 
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NOTES AND COMMENTS 


Expectation of Life at Birth in India 

An indication of the material and educational condition of 
the people of a country is afforded by their “ expectation of 
life" at birth in years. A table of such expectation in different 


countries is produced below from the Census of India, 1931, J 
Vol. I, Part I, pages 171-72. - 


ExPECTATION OF LIFE AT BIRTH IN YEARS 


Country Males. Females. 
Australia To s "6n 5520 58:84 
Denmark ede x cbe 549 579 
England cos es uo 48:53 52:38 
| France M. P voc ane 45°74 49:13 
Germany X s m 44:82 48:33 vs 
Holland ans on aoe 51'0 534 i : 
India oo a or 22°59 23°31 
Italy en n me 4424 44:83 
Japan d S E. 43:92; —~re44°85 
Norway mee ET LOT 5772 
Sweden Be cl ee. 5453 (55:98 
| Switzerland fp) Eee. © 49°25 5215 
: United States of America ... Pees 49:32 : 


Conflicting ideals of East snd West ° 


* But what is East and what is West?” e 
that all the nations are of one race and that is tru 
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“The men and the ‘civilization of the West were both late 

| arrivals. The West took its religion from the East, its philosophy 
and science from ancient Greece, its ideas of Government from 

Rome. Rome was the first expression of Western civilization. 

The great innovation of the Romans was the conception of a man- 

made, changeable law, and as the individual in the West demanded 

and obtained a voice in law-making and Government, so also he 


demanded his share in the good things of life. His values were in 
the main material values, and therefore we see in the West a constant 
struggle between the man who has more and the man who has less, 


This is due primarily to the peculiar psychology evolved in the West. 
But though the values of the Western individual have produced 
scientific miracles and given man immense power over nature and 
made life much happier, we can accept these values in their entirety 
only if we conceive of men as super animals or rather as dehuman- 
ized. 'Theover-emphasis on material values has produced disastrous 
results, and thinking men in the West realize that their civilization 
is tottering to its fall. The supreme ill of which the West is suffering 
is also due to a lack of proportion between the material and spiritual 
nature of man." : 


This is how Madame Halide Edib Hanum described teh 
conflicting ideals of the East and West in her lecture on the 
above subject, delivered 2 few weeks ago in the Jamia Millia, 
Delhi. Islam seeks to bring about a synthesis of what is good 
and abiding in the Eastern and Western ideals. It lays as much 
stress on the development of spirit as of body. The idealist and 
the practical find th: of their ideas and ideals in 
Islam. The-abstract ind practical asp. ts of human life have 
both been given G^ onsidecatios in ihe Islamic system. So it 
is quite true to say that East and West reet in Islam. 


2: pressi 


A Scientist’s Challenge to Darwinism 

A vigorous challenge to the Darwinian theory of man’s 
evolution from the ape was delivered by Sir Ambrose Fleming, 
O.M., the distinguished scientist, in his presidential address to 
m the meeting of the Victoria Institute and Philosophical Society 
of Great Britian in London. He said :—, 


wo 


“I submit, that we cannot consider we have any serious proof 
of the evolution of modern man from an animal stock. 


“ We have not the very smallest knowledge of how empty space 
first became occupied with the most rudimentary form of matter. 
Neither have we any conception of how life originated. We cannot 
in any way bring it into existence apart from previous life. Here 
then, are two great gaps which no evolutionary theory has been able 
to bridge,” “ Broadly, and generally, we may say, that the widespread, 
almost universal, conviction of humanity, as shown by burial 
customs as well asin the phenomena of conscience, is that bodily 


death does not terminate personal existence in human beings." 


Mate it: cd D. TU Tie eee 
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“The problem which the evolutionist has to face is to explain 
how it comes to pass that if men and the enthropoid apes have a 
common ancestor, all the above astonishing powers and faculties 
should be present in ever-advancing degree in man and totally 
absent in the collateral animal, the ape. “ We have not merely to 
account for the bodily form; we have to explain the appearance of 
these immensely progressive psychical and spintual powers as well. 
Modern anthropology furnishes no sufficient answer to this question.” 
“We can quite appropriately assert that the origin of man is to be 
looked for in the creative power of a self-conscious Creator and 
Supreme Intelligence and will. We cannot, however, assume that a 
mere abstract term such as evolution, which merely connotes gradual 
change is vera causa in a scientific sense. Accordingly, it is no 
explanation at all to assert t man has been evolved from an 
animal form. * There is no adequate proof of the extensive distribution 
or large existence of any skeleton remains to justify the assumption 
that there did exist in past times many intermediate types of 
organic beings or common ancestors of man and the ape in such 
number and gradually varying type as to justify the assumption of 
Darwinian evolution, ‘ We nien are conscious of our own existence 
and thinking power, and that we, ourselves, can begin, initiate or 
create certain things. There should therefore be nothing ‘incredible’ 
in the idea that the Supreme Intelligence and Will of Diety which ts 
evidenced to us in the phenomena of the inorganic w orld should be 
able to create, not merely at matter and energy, but also living 


matter in organic forms. “If we took the slowest of the rates of 
increase of population, say ol doubling in 200 years, it was possible 
to show that in 9,005 ra a single pair of human beings could 


multiply into 1,000,000,000 pairs of Human beings. If pre historic man 
had anything like this raze of procreation, and had been living on 
the earth for any period like ten milienntums he would have 
multiplied to an ext eet to fill up nearly the whole known world. 


Yet where were the remains of such vast copulation? All that had 
been found were a fen. dozen skuil saas skeletons, mostly very 
isolated and widel: rated places. Sprely that facttene was 


sufficient to rule coe great ages thus ass!-zed for these few 
human or semi-nuunianu remains. Ail tlié:-ádets were much more 
consistent with .he Biblical account and a postglacial date for the 
Creation of Mankind." I claim that it would become evident that the 
sedulously propagated hv poti sis of man's age-long evolution by 
Darwinian natural seicetion from à stock which had also produced 
the anthropoid apes, and t! rat cil man’s guperiority was due to à 
spontaneous “acquireiment ” of a large brain, upright position, 
improved foot or hand, and powers of speech, “ acquired " over vast 
periods of time, was the product rather of the imagination than 
based upon indisputable e idence.” 


Corpse like Obedience. 

The sixteenth century saw a great upheaval in Christendom. 
The Roman Catholic Church, till then the only representative of 
the Christian Faith, was face to face with a life-and-death strug- 
gle. Martin Luther raised the standard of revolt against the unlimit- 
authority of the Pope and the immoral practices that were ram- 
pant in the Holy See: The Roman Church lost much ground 
to the Dissentors and it was in danger of a complete disruption 
whena disabled knight, Ignatius Loyola, came to its rescue. He 


yl 
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founded a society which he named as the Society of Jesus. Its 
members were known as Jesuits. This society infused not only a 
new life in the Roman Church but put a complete stop to the 
apparently irresistible onrush of Protestantism. How did they 
do it is a subject that deserves serious study by all missionary 
societies The first and the foremost regulation to which the 
Jesuits had to submit themselves was unquestioning, even 
corpse-like obedience to the orders of their superiors, Dr. 
Rene Fiilép-Miller, in his book, The Power and Secret of the 
Jesuits, graphicaliy describes the kind of obedience demanded 
of the, esuits, He says: 


" Ignatius: distin guishes carefully the various grades of obe- 
dience. The lowest stage, the purely external “ obedience in 
deed, consists in this, that the subordinate confines himself 
to accomplishing what is required of him ; this obedience Ignatius 


describes as ‘very imperfect.’ The second stage is distinguished 
by the subordinate’s making his superior’s will his own will: ‘at 
this stage there ds already joy in obedience." But he who 
desires to offer hirnselr wholly to the servite: of God must ‘ bring 
not only his willbut his intelligence.” He must reach the stage 
where ‘he not “aly wishes the same, but thinks the same as the 
superior, and s.:ouiis 15» judgment to that of his superior so far as 
only the surrender ce "eub eon swat’ ASA CARA Herein, 
Ignatius requires : f 1 ; ce of the man's 
understand mg, 


} ‘ry sacrifice of 
convic n' pitiss ge 1 res * iy Abraham 
weu “nave Folt, wien Gi a d ‘im ( sacrifice his son 
Isaac.'...... . Qi ~ yp. : pyositiou the Jesuit must 
never indulge in any ‘jptenor ques oniags wheather his superior is in 
the right. He must be utterly convinced that whatever he is com- 
manded to do will promote „ithe, greater glory. e God,’ and he must 
obey joyfully, with zealous Bin: "iasrh.. A^ p 
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A Prophet came into the world and the world accepted 


him not, but God shall accept him and establish his truth 
with mighty signs. s 


MUHAMMAD THE DELIVERER 


(Speech by Kban Bahadur Maulvi Abul Hashem Khan Chaudhry 
on the occasion of the Prophet Day Celebration at Dacca.) 


All praise is due to Allah, the Lord of the Worlds, 
the Kind, the Merciful, Master of the D^y of Judg- 
ment. Thee alone do we worship «and from Thee 
alone do we solicit help. Show us Thou the right 
path, the path of those on whom Thou hast showered 
Thy favours, not of those on whom Thy wrath has 
descended, nor of those who have gone astray. 
Amen ! 


Oh God! shower Thy mercies upon Muhammad 
and upon the followers of Muhammad, even as Thou 
showered Thy mercies upon Abraham and upon the > 
followers of Abraham ; verily Thou art the possessor 
‘of all praise and glory. Oh God! shower Thy 
bounties upon -Muhammad and upon the followers 
of Muhammad, even as Thou showered Thy bounties 
upon Abraham and upon the followers of Abraham. 
Verily Thou art the possessor of praise and glory. 


161 
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1 The prayer which I have just recited and the 
benedictions I have just uttered are well known to 
every Muslim and form part of every Namaz. They 
| are recognized to be the best form in which a prayer 
| can be concluded and I have recited them on this 
occasion in order to invoke Divine help and blessings 
upon the functions of to-day. Gentlemen! The func- 
tion hasa weight and importance which few popular 
functions can claim to possess. For, it aims at laying 
the foundation of a new transformation in the life of 
our people,a transformation which is the necessary 
condition ofa new birth and a new. efflorescence in 
our national life. The subject is, therefore, one which 
is not to be approached with a light heart through 
| a mere intellectual interest but through an earnest 
striving of the whole being and for an adequate deal- 
ing with it. We stand in need of all the help which we 
| can possibly secure. 


Gentlemen ! Before I proceed to the subject- 
matter of my lecture I wish to speak a few words 
regarding the origin and object of these functions. 
You may remember that about the year 1922 there 
were + India several very regrettable cases of com- 
munal strife having their origin in the vilification of 
the Holy Prophet of Islam. Such vilification was 
most condemnable in itself, but the way in which the 
aggrieved party tried to redress its wrongs was more 
condemnable still. * An old man, Pandit Sradha- 
nanda was murdered in cold blood and mutual hatred 
and animosity deepened in intensity and neither the 
leaders of the different communities, nor the Govern- 
ment knew how best to allay the feelings or to cure 
the sore. It was at this juncture that the Head of 
the Ahmadiyya Community came forward with his 
scheme of inter-communal amity lectures. These 
were held for the first time in the year/1928 and met 
with immediate success. Prominent leaders from all 
communities responded to the invitation with an 
alacrity and whole-heartedness which proved beyond all 
doubt that the country’s heart was sound, that what- 
ever a few mischief-mongers and malicious men 
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might do to foment discord between the communities 
in order to serve their selfish ends, the real heart of 
India was still loyal to virtue, goodness and truth. 
Year after year these lectures have been held all 
over India and the result has been an unmistakable 
improvement in inter-communal relations. In Bengal 
particularly we are fortunate in having a people more 
tolerant than elsewhere of difference of religious views 
and in having the leaven given to religious thought 
during the last century of our history by such men as 
Raja Ram Mohan Ray, Acharya Keshab Chandar Sen, 
Maharishi Debendranath Tagore, Sri Ram Krishna 
Paramhansa, Swami Vivekananda, who served to widen 
the religious outlook of our people and to prepare them 
to acknowledge and admire what was good in other 
teachers and other communities. It is not certainly 
expected that these lectures will remove altogether all 
communal jealousy and strife. For, such jealousy and 
strife have most often their origin in material greed 
and scrambling for pelf. But the wounds caused by 
these are never so deep asthose caused by injury to 
one’s religious convictions, because such convictions 
form a part of our being and injusy to them cannot 
but disturb the very foundation of our life. Nothing, 
therefore, can be more detestable than such a premedi- 
tated campaign of vituperation against the leaders and 
founders of different religions. Very recently the evil 
has again made its appearance in some of the other 
provinces of India with very lamentable consequences. 
Let us hope and pray that Bengal, with God's grace, 
will remain immune from the hateful malady and | 
continue to serve as an example to the other provinces. 


Muhammad (peace and blessings of God he on 
him) whose memory we are all assembled to-day to 
celebrate, lived, as we know, more than 1300 years 
„ago. in the distant land of Arabia, more than 1300 
miles from our shores. Thirteen hundred years of 
time and thirteen hundred miles of space are indeed 
-long distances which have turned many a fact into a 
.mere fable and many a friend into a stranger. 
What then it is that makes us feel that he is always 
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so near, that he is so real, that he plays such an inti- 
mate part in all concerns of our lives? Is our interest 
in him like the interest of an archeologist and an 
antiquarian who discovers the relics of a long-forgotten 
s city or citadel and is enriched in knowledge but the 
discovery helps him nothing to slove the immediate 
problems of his individual or national life or is it like the 
interest we feel in the piuture of a dear one long lost, 
that raises affectionate memories and warms our blood, 
but the picture speaks not and helps us not to solve the 
everyday problems of our present being ? No, Muham- 
mad (peace be on him and the blessings of God) to 
us is a living power, ever present among us, who has 
always been directing us with his wise counsel and 
encouraging us by his perfect example. The world 
moves on, new problems confront us and some one 
must show us how to solve them. There is thus an 
ever-present need for teachers. Muhammad (peace 
be on him) supplies this need. 


' Yet through the ages the increasing purpose 


runs, 
And the thoughts of men are widened by the 
uM E process of the suns. ' 


Man is a social organism. His history is the 
history of social evolution. The rudimentary society 
was the family or what we may call the patriarchal 
society. Then came the tribal and later on the 
national forms of social organization. Each of these 
forms had its own problems and required its own 
laws and institutions. We find, therefore, in history 
teachers who laid down institutions for the family, 
the patriarchal prophets. For illustration we may 
nanve Abraham (peace be on him). Then there were 
prophets who laid down institutions for the tribe. For - 
ample we may remember Moses (peace be on him) 
was the prophet to the tribe of Israel. Then - 
e were prophets toa nation: ` For illustration we 
member the institutions of Manu and the other 
ets of Aryavarta, whose mission- was to’ the 
no slur to them that the non-Aryans 
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were excluded from the scope of their teachings. In 
the Providential scheme of things the time had not 
yet come for such a comprehensive scheme. And 
when the time was rife and manhood had reached the J 
threshold of a cosmopolitan social organization, God j 
revealed a new dispensation intended for all mankind 
and sent his Prophet, the Seal of the Prophets, 
Muhammad, the praised one, (peace be on him), with 
a message for the world, without distinction of race 
or clime. “I am the last brick of the edifice of 
prophethood " said the Holy Prophet. ‘‘ But make 
no distinction among the prophets. They are all 
from God. Whoever rejects one among them is a 
disbeliever in all. " The infant of yesterday is the 
child of to-day and the youth of to-morrow. You 
cannot reject the infant or the child to revere the 
youth. The same inner principle of life discovers 
itself through each of these forms, each in its own 
proper time. One God rules the world. Mankind 
sprang from one human family 
(9215 £f cellas) 

which had necessarily one religion. The family 
separated into tribes and scattered and peonled the 
globe. Religion became diversified. Each community 
had its own teachers who taught the same truth :— 

(2 JI J platy &Jj 1591] Ol Igay Sef Of 63 Uso 8) 
" Worship God and eschew the idols.” But forms 
differed according to circumstances and conditions 
of men and this mattered nothing so long as nations 
lived separate and there was so little of inter-com- 
munication. But then came followers who disfigured —- 


which-had been corrupted and this process 
till in the. course of the general evolution 
came for the replacement of the old order b 
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“ worship God and eschew the idols " and the step was 
taken to unify to a degree also the outward forms 
of religious institutions. For, humanity had come to 
a stage when they could start upon the unification of 
the race so that the cycle might be completed and 
mankind might end as they began in one united 
family. 


This history of religious evolution has its parallel 
in the history of other social institutions. For, even 
so we find in the evolution of the political state, the 
first state began with the family and the tribe. Then 
developed the idea of nationality and lastly we find 
ourselves face to face with the ideal of an inter- 
national or universal state. 


Similarly in the history of the development of 
human speech, we find that language started from 
one common stock, separated into dialects and 
tongues and then began the tendency to unification, 
till now we are looking fora common language of all 
humanity. The same tendency we may perceive in 
the shape of our dress. This is another social creation 
and has been undergoing the same cycle of changes, 
viz., from one to many and back again from many to 
one. A century or a couple of centuries ago there 
was more diversity in the dress of mankind than is 
the case at present Now the European dress has 
been generally accepted not only in the whole of 
Europe and America, Australia and South Africa but 
also in the Near East and in the far off eastern lands 
of China and Japan. 


Thus we find that the tendency to move in a 
cycle is common to all social institations. And 
religion as pre-eminently a social institution must: 
partake of this general characteristic. , Now, we find 
the Prophet Muhammad (peace be on’ him) ‘not only 
emphasising this characteristic but enjoining upon 
the believers the acceptance of all the Divine teachers, 
who were ever sent for the guidance of mankind, For, 
only by so doing could men unite in a common 
fraternity. It was not mere toleration of different 
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religious systems, for toleration would often mean 
more indifference and apathy. Men could live and 
let live, walking their own several paths, unconcerned 
with what happened to others. That might be a good 
rule for strangers but not for the members of one 
family. And mankind had to grow to the sense of 
belonging to a common family. | What. was the 
concern of one had ultimately to be the concern of 
all. England and Japan could and did long walk their 
several paths of studied isolation, each indifferent to 
and unconscious of what happened to the other. But 
the process could not go on for ever. They had to 
meet in their forward march, for the world has been 
fore-shortened and now each has to be acutely alive to 
what happened to the other. Muhammad (peace be 
on him) was therefore not content with teaching that 


(335 Us BA yy E4 oye ola) 


to every people had been sent their prophet. But he 
proclaimed the divine command: “O ye prophets ! 
This religion of yours is one common religion and I 
oa Your Lord, therefore, be careful of your duty 
to Me.” 


(38996 rg Ur, i551, ëf cea 358 yh) 
He taught that he was no new-fangled prophet 
(Uw yn ee eoo wis be} 


and referring to the prophets who"had gone before, he 
announced the divine command: “These are they, 
whom Allah had guided, therefore, folow their guid- 
ance." 

GS paisa Bie sa I si) 


Regarding his own religion, he describes it in the words 
of God: “Is it then other than Allah’s religion that 
they (disbelievérs) seek to follow and to him submits 
whoever is in the heavens and the earth willingly or 
unwillingly and to Him shall they be returned.” “ Say: 
We believe in Allah and in that which has been 
revealéd to us and in that which was revealed 
to Abraham and Ishmael and Issac and Jacoh 
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and the tribes, and in that which was given to Moses 
and Jesus, and in that which was given to all the pro- 
phets from their Lord; we do not make any distinction 
between any of them and to Him do we submit. 
And whoever desires a religion other than Islam, it 
shall not be accepted of him and in the hereafter he 
shall be among the losers." 


-u72 2 8)5 [RA Qe) e.) js ertet 8) 533 SU] oto 331) 
bla}, o 3i Glaw] Jdcloaly pulp adl Jl bey n Ji key ab Ger 135 
Sox “pbs 32] oh? (s 531 (8) o? vill, d fee; amt asm? Sof v 
(uie Ie FANGS èy Bde dais Sb Wyo pad} 2 E Wey -ugele 
No partisanship in religion he would countenance. 
Regarding himself he says in the words of God “ Say: 
Nay! we follow the religion of Abraham, the upright 
one". 
(iu aal yl Els Ub dB) 
And what was the religion of Abraham? ‘When the 


Lord said to him, submit, he said: I submit myself 
to the Lord of the worlds." 


(oU -y wola) JG “| &) A JUS!) 


Such is the universal, cosmopolitan faith, to which he 
summons mankind. ADNE simy) faith Ethe 
right one, therefore follow it and follow not other ways, 
for they will lead you away from God’s way; this He 
has enjoined you so‘that you may be saved.” l 
(fe (PIS -e aree GS ned] [ge Vy gyni bailes | cb] po [da (Ji). 
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And as for the rewards, he says; again in the words 
of God: “Say: If you love God, then follow me, 
— God‘will love you. and forgive you your faults and 
-. God is forgiving, Merciful.” : 


* 


God 


er all things.”  . 2 ee 
d ede 3h 5 etd) 2 o9) S| yon); she 8J) 
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The rise and fall of nations are in the hands. of 
God. “Hisis the kingdom of the heavens and the 
‘He gives life and causes death ; and He has. 
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Here is a glad message to fallen nations “Know that 
Allah will give life to the earth after its death ; indeed 
we have made the communication clear to you that you 
may understand.” 

(ua athe) IW AO duy SF Li ye aay aS Qe ahr ot tyoki) 
Islam does not leave its followers with mere promises 
of success in the hereafter. It promises success in this 
life as an earnest of yet greater success to come in the 
other world. It promises to a people down-trodden and 
demoralized sovereignty and leadership in this life. In 
the words of the [foly Quoran: “God desired to bestow 
a favour upon those who were deemed weak in the land 
and to make them leaders of people and to make them 
the heirs to the kingdom". 


(- 3 15) edm dod! pes T pfta Ni ge elu 3 3) 
The Holy Prophet promises eminence to those, who 
will follow his teachings: Inthe words of the Holy 
Quran he says: “And most surely it is an eminence 
to you and to your people." 

(S25, c£ 3) ait.) 


nM», 4 


Here are words which are sure to hearten a people 
who are athirst for national renaissance. Nor are they 
empty promises. They have proved their truth in the 
past. Arabia with its ignorance, superstitions, gross 
immorality and internecine quarrels was at one time 
in a worse predicament than the present-day India. But 
it believed in the promises and accepted the Teacher; 
and lo ! the desert blossomed and the most degraded 
of people became the leaders of the world. There is 
no reason why the same thing should not happen in the 
case of our country. There is no change in the working 
of God. : Z 


(H2 reid aedi) 
p 

Cheerful“ promises indeed for our countrymen! 
"But where is the programme, which will give us con- 
fidence in their fulfilment ? 


fn the forefront of the Holy Prophets programme 
is his call to us to believe in the central truth: “Your 
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God is one God, there is no God but He.” 
G2 YS) 521, &'] rt lo) 

A real, living faith in the central truth concentrates our 
powers, saves us from all distraction and dissipation 
of energy and makes us irresistable in all our efforts. 
Which of the two parties, asks the Holy Quran—the 
believers in one God and the believers in many is surer 
of security ? Those who believe in one God and mix 
not up their faith with belief in other Gods, these are 
they that shall have safety and they are those who go 
aright”, Having one God as our common Creator we 
are all equals in the sight of God. 


The next plank is that all men are brothers having 
descended from the same common parents. 
(99515 o Bye re) 
and that the prideof birthand ancestry are all vain. There 
is no caste among men save the caste of merit which 
consists in piety. 
(3) sVjoic os 9 
The authors of the French Revolution made much 
of their doctrines of fraternity and equality. The Holy 


Prophet declared them long ago as the Magna Charta 
of every true believer. 


The third plank is that there is no priest, no 


. intermediary between God and man. “ Call to me, 


says God, and I will answer your call." 
(e met 1) 

Elsewhere the Holy Quran says: “ When my 
servants ask you concerning Me, say, I am near. I 
answer the call of the supplicant when he supplicates.”’ 

( hee 15} gl) F520 el ua? CU He sole te J5)) 

That is the charter of rights offered by Islam. 
Every human being has direct access to his Maker. 
The Holy Prophet was never a protagonist of 
unchartered freedom. Perfect human freedom, he 
taught, consisted in absolute submission to the will of 
God -at-one-ment—Islam. As for any intermediary 
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between man and God the Holy Prophet teaches “ Oh 
ye who believe ! you are responsible for your souls ” 


(efe 3 ele Vs U) Z 


And elsewhere “ No bearer of burden will bear the 4 
burden of another”’ 


(uf 393b > 3) x 
I have already said how the Holy Prophet enjoins 7 
upon his followers not only to recognise the truth of Ux 
all the prophets but also to accept their teachings. as 
Whoever discriminates between them and would accept Y 
some and reject others, is not of his followers. This E- 
doctrine furnishes the only foundation of a universal ing 


religion and lays the axe at the root of all communal 
bitterness. The true followers of all the prophets form 
one common people and one God is their Lord. 


(osit 2) Ut, i351; Ee Bef sde ul) 


Would not such teaching really weld us all Indians 
into one united people ? 


From the above teachings follow certain corollaries 
which are appropriate to the present conditions 
in our country. The Holy Prophet teaches “ And do 
not abuse the idols, those whom they pray to besides 
Allah, lest in the excess of heat they should abuse 
Allah out of ignorance. 

(ple AY fase WU] poss Woe Ye ox zdl 15335) wes 

Every one will appreciate the value of sucha | p : 
teaching in the face of the vilification of the teachers —— 
and leaders of different religions, which has become 
the practice with some of our ignorant countrymen - 
and which has created such a poisonous atmosphere - 
in the land. The effect of such a campaig 
I need not dilate upon. It makes union im; 
and unléss it càn be checked and suppressed 
of India's regeneration is futile and vain. 3 


Another teaching of the Holy Prophe 
temples, synagogues, churches and mosqt 
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objects of Islamic religious wars. 


ips $d selec, Sy sbey t3» pete ce! oian arba ull cdo 1555) 


Cus Jte 


During recent years we have heard much of the 
desecration of temples and mosques and consequent 
riots and murders. Islam enjoins equal protection to 
both and had its injunctions only been followed by our 
countrymen many of our communal troubles would 
have long been a thing of the past. 


But, asked one of my friends, what assurance 
there is of the continued purity of the teachings, where 
is the living exemplar? For, said he, religion is a 
human institution and all human institutions are 
liable to decay. Prophets there have been and 
systems, all good and pure in their origin, but in the 
hands of their followers they have been corrupted and 
polluted and changed into something far different from 
what they originally were. Accepting that the Holy 
Prophet completed the edifice of human religion, 
accepting that the system he propounded offered the 
best solution of our country’s problems, what assurance 
there is that thé edifice has stood unaffected by the 
passage of time or that the teachings have not been 
corrupted through the influence of his followers. A 
very pertinent inquiry and I hastened to inform him 
that the Holy Prophet (peace be on him) himself was 
fully aware of this liability of all religious systems to 
change and decay and has mentioned the necessary 
safeguard in the case of his system in the words of the 
Holy Quran: “ God has promised to those of you 
who believe and do good deeds that He will raise from 
among them " Khalifas " in the earth as He made 
" Khalifas" before them and that He will most certainly. 
establish for them their religion which He has chosen 
for them ". : : 


BERS Os Mp pail ola jole (Gs tgif oò) 3 
(e? ac C59! io re coe s roro (3971 


And further, that surely Allah will raise from - 
among his followers in the beginning of every century - 
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one who shall reform their religion. Thus will the 
purity of the religion be maintained and thus will a 
continous succession of exemplars hold up the ideal 
of true religion before mankind. And it isa matter of 
history that such “ Khalifas" have appeared in the 
past centuries both in India and in the countries 
beyond, reforrning what went wrong in the religion, 
removing accretions and re-establishing the original 
purity of the faith, whici God has chosen for mankind, 
The Ahmadiyya Movement claims to be such a 
reformed faith and its founder, Mirza Ghulam Ahmad, 
(peace be on him) to be one of such Khalifas. Itisa 
matter of joy for us Indians that he was born in 
India and his advent is a sure promise that the dark 
days of India are past and thata bright dawn awaits 
her in future years. 
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WHAT AHMADIYYA MOVEMENT STANDS FOR 
(By Mr. A. N, Sen, Bar.- at-Law, District and Sessions Judge, Dacca.) 


Hazrat Mirza Ghulam Ahmad (1836-1908) of Qadian 
Punjab founded his Movement in March 1889, 45 years ago. 
This Movement has spread far and wide and his followers are 
found in most parts of the world. They are nearly 1,000,000. 
That number is regularly increasing. 


The entire philosophy and religious teachings of the Move- 
ment are derived from the Quran. This does not mean that 
Hazrat Ahmad has not read other scriptures. He has done so, 
but his standpoint is that the Quran contains all that is neces- 
sary for salvation and that all the spiritual needs of mankind 
can be satisfied by the Quran alone. The treasures of the Quran 
are inexhaustible according to him. A superficial reading of his - 
works may create an impression in the minds of a non-Muslim 
that the Founder of the Ahmadiyya Movement is a narrow 
sectarian or a fanatic. Buta closer study of him shows that | 
this is not so. True, he believed that the Quran was all- 
sufficing, but he did not scorn other religions or say that they — 
were bad. He says in express terms that the avatars ot 
founders of other religions were God-inspired prophets. He | 
recognizes that these Prophets proclaimed doctrines which were 
necessary for the spiritual uplift of the particular people amongst 
whom they were sent at the particular epoch. True, he states 
that the Quran contains all the accumulated philosophy oi the 
past «that anticipates the religious teachings. of the future and 1 

— thatit is the completest code of spiritual laws. Those of us whe 

are not Mussalmans are unable to accept this view, but those of. 
; us who have studied his life and teachings cannot but admire 
: bow down in reverence to this great religious teacher for. 
aunted struggle against those forces which have clouded 
urity of Religion by senseless and pernicious customs 
s practices, He did not content himself wi ith 
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exposing the malpractices which exist in religions other than his 
own, as is customary with many types of religious missionaries ; zx 
he also exposed the evils that had grown round Islam—his own E. 
religion — and valiantly fought to remove them. Thus he was B^ 
not a fanatic in the sense in which the word is properly under- à 
stood, i.e., he was not a man wko was blind to the faults which 
had grown around the practice of his own religion and who only 
saw the evils of other religions. His aim was to purge the 
world of superstitions and the evil and the cruel practices e 
followed in the name of religion. It matters little whether or 
not we agree with him in his view that the Quran alone contains 
all that is necessary for human salvation, His heart was big 
and his sympathies wide. He saw the beauties of all religions 
and his endeavour was to unite all in pursuit of religious truth 
and salvation. 


- 


A Muslim of Muslims, his great desire was to obliterate all 
discord between Hindus and Musalmans. His life and teach- 
ings showed that to be a good Muslim it was not necessary to 
be antagonistic to the Hindus or vice versa. He exposed 
mercilessly certain evil customs which were practised in the 
name of religion by the Hindus but he did not decry Hinduism, 
nor did he hesitate to point out that these practices were not 
sanctioned by the ancient Hindu Sastras. 


This is the attitude of mind which we Indians must 
cultivate if we want to bea nation in the true sense of the 
word. We must understand and respect the different reli- 
gions which prevail in our country. We must not fall into the — 
error of identifying certain bad customs which may be found to 
be practised by a community, with the religion of that „co 
munity. Let each community set its own house in orde 
first before criticizing others. Let us not keep aloof ae o 
another but let us felp one another in removing the evils ' which - 
hamper our progress to salvation without unduly interte ering - 


with one another’s religious beliefs. 


One of the chief aims of the Ahma 
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inter-commural amity. The present Leader of the Ahmadiyya 
Community recognized years ago that without this there could 
be no progress. This truth is forcibly brought home to us 


now when we are on the threshold of a great change in our 
political life. 


To separate communities or antogonize them in the name 
of religion is perhaps the greatest sin against God Those who 
do it are not reigions men even though they may style 
themselves Swamies, Pirs or Maulanas. ‘They are religious 
charlatans, who debase and prostitute the purest of human 
emotions to advance their selfish ends. If one were to think 
calmly, one cannot but realize that religion, however diverse 
it may be, can never separate, it can only unite. Let us take 
a truly religious Hindu anda really devout Mussalinan, Do 
their respective religions really create any conflict of interests bet- 
ween them. I can see none. There may be a conflict of interests 
between a land-hoider and a tenant or between a capitalist 
and a labourer but the conflict betweea these classes is nof due 
to religion. The Hindu Maharaja or the Kabuli money-lender 
have a community of interest, the Hindu and the Mohamedan 
workers have also a community of interest The Zamindar, 
be he Hindu or Mussalman will try to promote the interests of 
his class while the Hindu and Muslim Jabourcrs will makea joint 
endeavour to help their position The rapacious money-lender 
or the oppressive landlord is rapacious and oppressive whether 
he is a Hindu or & Moslem and he does not discriminate 
between his Hindu or Moslem victims, so also the turbulent 
.rajah or the dishonest debtor will harass his victim irrespective 
of whether he is a Hindu ora Moslem. I can understand 
a cleavage between the different positions of society which is 
based on a conflict of interests I cannot understand a cleavage 
which is based on religion, Religion is a precicus possession 
whose value is increased and not diminished by the increase in 
number of persons who share in it and enjoy it. In this it 

fundamentally differs from temporal possessions. Earthly 
goods we want to keep to ourselves, religion we want to share 
with others. How can religion create disunion ? 4A pious 
Mugsalman or a good Hindu who has realized the truth and 
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beauty of his religion will always be eager to share his joy with 
all. His desire will be to bring happiness into the lives of 
others by imparting to them the truths which he has realized. 
He will not guard his precious treasure from others, on the 
contrary he will distribute it and call upon all to enjoy it. 
The store-house of all religions is stocked with treasures, but 
the gates are not closed, they are wide open for all to enter 
and enjoy, for these treasures are inexhaustible unlike the 
evanescent treasures of temporal things. There is no struggle 
between the ‘haves’ and the ‘have-nots’ in the sphere of 
religion. Let us remember this and once for all get rid of 
this senseless and artificial struggle on communal lines. 


,. Enmity which is called into existence in the name of 
religion is all the more dangerous because it is baseless. If a 


quarrel is based on a real cause of difference there isa reasonable | 


hope of the quarrel being settled by removing the cause. But 
the strife which is engendered in the name of religion is difficult 
to terminate. Let us therefore not dwell upon and exaggerate 
the differences in the religions of this country but direct our 
attention to the essential unity of all religions. 
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DIVINE LIGHT 
BY Mr. ABDULLAH R. Scott. 


Sera a a eT ee A c s 


The Light Divine is a term commonly known to man- 
kind, but how many can tell us what this Light really is? 
What proof is there that it actually exists at all? 


How many thousands of souls try to find this elusive ill- 
umination and the Luminary from whichit emanates; has any 
of them succeeded? No doubt we are told in the Christian 
scriptures that so many prophets and saints were recipients 
of this rare gift, but those scriptures have come down to us | 
through several hundreds of years. Therefore we cannot 
vouch for the authenticity of these events unless we have 
something more lucid and conclusive to convince the 
present-day generation that Divine Light is a reality and 
not a myth. 


ee eee DENS or ee 


When we use tne word ‘Light’, our thoughts naturally 
turn to various luminaries such as the sun, moon, stars, 
electric lights, a flame, etc. We have not the slightest doubt 
of their existence because we both feel and see the effect of 
their iliumination through our physical senses, but have we 
the same certainty of knowledge regarding the Divine 
Light? Most people, I am sorry to say, will reply to this in 
the negative. 


The failure, on the part of the seekers of truth, to find 
the Hidden Ray, is due mostly to petty sectarian prejudice, | 
irrow-mindedness, and bigotry which keeps them groping - 


et ell 
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the sun’s rays, so also is the Divine Light reflected upen E 
the sincere followers of that Messenger. 4 


This statement is not only based on the evidence con- E 
tained in the Holy Word of God, but it has actualiy been e. 
demonstrated to us in these modern times through the holy E 
person of Hazrat Ahmed of Qadian (peace be on him). He d 
declared to the world that the Almighty God had chosen him 
as the Promised Messiah and Mahdi at a time when the world i 
was plunged in the darkness of irreligiousness and when 
the seekers of truth had despaired of ever finding their goal. 

It was then that the rays ofthe Light Divine pierced the ^ 
gloom and dispelled all doubts and misgivings. ` | 


But, you may say, this does not explain the nature of 
the Divine Light. 


Briefly, it is simply the Almighty God manifesting 
Himself through His Powers and Attributes and thus 
enabling man to see Him with the eyes of reason. 


Hazrat Ahmad (peace be on him) manifested each attri- 
bute of the Almighty God in his own ‘person and through 
him, all sincere followers have been brought closer to their 
Creator. Consequently the Divine Light has penetrated their 
souls and they have become so convinced of the existence 
of the Almighty, that no power on earth can compel them to 
believe otherwise. They are ready to sacrifice all that is 
near and dear to them, even life itself, for the sake of this 
wonderful love which the Divine Light has generated within 
them. 


The wordly-minded and the bigots will probably scoff | 
at this because they lack that purity of spirit and der D 
self, which,is most essential, to enable them to reac 
stage. Es 


God beon him) says: “ Develop in you such 
are akin to the attributes of Allah,” and, “A 
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man only follow thou my laws and thou shalt become like 
unto me and then say ‘ Be’ and behold, ‘it is’.” 


According to Islam, unless we exert all our ability in 
the path of God, we can never hope to reach that most 
coveted goal. Mr. Thomas Carlyle, the greatest English 
writer of the 19th century, says: ‘‘Islam means in its way 
denial of self, annihilation of self. This is yet the highest 
wisdom that Heaven has revealed to our earth.” 


Those desirous of learning more about this subject 
would be immensely benefited by reading “ The Teachings 
of Islam" by Hazrat Mirza Ghulam Ahmed and ‘‘ Ahmadiy- 
yat or The True Islam’ by Hazrat Mirza Bashir-ud-din 
Mahmud Ahmed, the greatest authorities on Islam of the 
present day. 

“What are we great or lowly? 
Creatures of a' day! 

Man’s buta phantom dream. Yet 
in the gracious ray 
Poured from. on bigh, his life 
puts joy and glory on.” 


3 
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ABDUL QAYYUM'S CASE AND ITS MORAL. 
(Bv Mr. A. M. Rau, B.A. (Cantab.)] 

Professor Gulshan Rai, in some articles purporting to be 
from a National Liberal standpoint has recently been accusing 
Muslim Leaders and the Muslim Community generally of what 
he called “The Pakistan Mentality”, by which apparently he 
means religious fanaticism. He accuses Muslim leaders of 
lionising murderers and of extenuating such crimes as the killing 
by Abdul Qayyum of Nathu Ram. It ought not to be 
necessary to point out that no responsible Muslim leader has 
ever justified assassination, whatever its motives may have been. 
Islam indeed expressly condemns assassination, whether from 
religious or political motives, and every political leader of the 
Muslim Community, as well as the religious heads have joined 
in deploring crimes of the kind referred to. To say, however, 


that assassination from religious motives is wrong morally and of 
course legally, is not to accept the position that murders of this 


kind are of the same type as murders whose object is lust or A 
greed or anger, or the satisfaction of a private vendetta. p- 

In view of the fact that crimes such as those of Abdul Lo 
Qayyum and Muhammad ‘Siddiq are becoming increasingly 1 
common it is desirable and in fact necessary to examine the 
motives of these crimes, and the conditions attending them, in 
order that something may be done to prevent such occurrences 
in future We have said that murders from religious motives 
come within an entirely different category to crimes committed 
for purely personal motives. Without in any way justifying the 
action of men, who moved by indignation at insults to their 
religion or to the founders of their religion, desperately resolve 
to take the law into their own hands, it cannot be denied that 
this type of Killer is different from, for example, thé sadist 
murderer who kills from lust, or the brutal dacoit who kills his 
victim in order tg rob him. The great sympathy for Abdul 
Qayyum and Mohammad Siddiq which was felt and manifested by 
thousands of Muslims all over India had its origin not in a any 
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led to take the law into their own hands, not from base personal 
motives but from deep religious feelings, from their love of the 
Founder of their religion and their indignation at insults 
offered to his sacred person. The deep public feeling aroused 
by the execution of these men was due to the fact that they : 
were not in the ordinary sense criminals but were considered 
to be men of deeply religious temperament, misguided no doubt, 
but still sincere and altruistic. 

The fact that such youngmen of religious temperament 
could be led to commit such grave offences against the law 
makes it necessary to analyse very clearly what could have been 
their motives and what was the provocation that led them to take 
the law into their own hands and constitute themselves at once 
judge, jury and execution. The grossinsults to their religion 
which had been published wrought up their feelings to 
such a height that they were prepared to give their lives 
to avenge insults to their religion. It does not seem fair 
to Muslims that criminals of this type should receive the 
same punishment as that given to the brutal thug or sadist. 
For this reason there has been a general feeling that the pre- 
rogative of mercy should have been excercised in their favour 
and that the Criminal Law should be so amended as to 
substitute transportation for life or some lesser punishment for 
the capital punishment in such cases, and there is a strong move- 
ment in favour of an amendment of the law in this direction. 

But what is much more important than this is to prevent 
the giving of such provocation to religious-minded men by 
insults to their religion, so as to cause them to sacrifice 
their own lives to vindicate the honour of their religion. 
The only way obviously in which provocation of the 
kind „we are referring to can be prevented . from occuring 
is by tightening up the law in regard to blasphemy, sacri- 
e, and the vilification of sacred personalities, to whatever 
rel religion they may belong. Obviously the provisions of the 
l Law as it stands at present are insufficient to [do this. 


* 


2b asphemers and sacrilegious writings against religion. and - 
| of religions have led to the killing of the blasphemers, | : 


ae Qu dde CO 
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the executions of the killers and, in scme cases to grave 
riots, with further resultant loss of life. If this waste of life is to 
be avoided, it is necessary that the publication of blasphemous d 
and sacrilegious libels should be prevented by attaching the 
severest penalties to such publications. 

It is worthwhile to point out that Hazrat Ghulam Ahmad, 
the Founder of the Ahmadiyya Movement long ago perceived 
the necessity of some such check being placed on the publication 
of blasphemous and sacrilegious libles, and during his lifetime he 
made strong representations to the Government in the matter. 
The present Head of the Ahmadiyya Community, Hazrat Mirza 
Bashir-ud-Din Mahmood Ahmad, has taken a similar view 
and has also stressed the need for such legislation, which it is 
to be hoped will now urgently engage the attention of the 
Government and of our representatives in the Central Legisla- 
ture. The matter concerns not Muslims only but men of all 
religions and communities who respect religion and wish to 
preserve harmonious relations between membcrs of the different 
communities. 

The Ahmadiyya leaders have dealt with this matter not 
only in its negative aspect, that of prevention by legislation but 
also in a direct and constructive manner. Believing as they 
do that respect for one another’s religion can only come from 
mutual understanding, the Ahmadies have endeavoured to bring 
the followers of different religions together on a common plat- 
form so that they might learn from it something of the truth 
of each other's religion and respect for the sacred personalities of 
all religions. The Prophet Day Movement was initiated and 
organized largely with this object and it has done much to make ej 
the different communities in India understand something E 
each of their different beliefs, and thus to make them” mo e- 
‘tolerant of each other. Islam, indeed, not only teaches but 
insists on respect for the founders of all religions, all o 
it regards as God's Prophets and His Messengers, _ 
believe that when this could better be understood y the 
followers of other religions, there will be less intole oe 
less danger of provocation of other people’s religious feelings 


blasphemous 2 and sacrilegious big eed 
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POINTS OF INTEREST IN PROPHET 
n MUHAMAMAD'S CAREER 


i (By Nina A. STAUFFER, AMERICA) 


Religion has been a vital factor in the lives of all races, 
anda potent force in the construction of all civilizations. 
Science has discovered some form of worship among even the 
Í most primitive tribes of people. Asia has not only been the 
cradle of the world’s earliest known civilizations, but it has 
also fostered the three greatest religions of the modern world, 
namely, Judaism, Christianity and Islam. 


Muhammad brought his message to the Arabs when 
the country was steeped in vice and lawlessness. He was 
stoned, maligned and forced to flee for his life, yet he never 
faltered in his purpose. During his lifetime, many of his ene- 
mies and his scoffing countryman urged him to perform some 
miracle, or to gratify his unbelieving generation with a sign, 
but he declared that his greatest siga and his greatest miracle 
was the Quran. 


Many of his critics maintained that the Quran was not 
an inspired book, but that Muhammad had written it during 
the time that he was fasting and praying in seclusion, but 
according to the Muslim belief, it is literally a revealed book of 
God, 

However, the Arabian Prophet continued to obtain fol- 
lowers, wherever he spread his message. Sometimes it was 
necessary for him to take up the sword in order to protect 
himself from his enemies, yet he continued to purge Arabia, 
both morally and spiritually in accordance with the teachings of 
the Quran. He abolished drinking and gambling, for the true 
Muslims are forbidden to indulge in such pernicious vices. 


Muhammad was often subjected to severe Criticism, 
because he had no group of ascetics similar to that of the 
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Christian monks, but he constantly asserted that the Muslim 
life was the married life and that the Quran did not sanction a 
life of celibacy. Except during the month of Ramadhan, he 
also forbade continuous fasting which causes the body to 
deteriorate for he maintained that one could do God's work 
better if he were in good health. 


His greatest single work, perhaps, was the elevation of 
womanhood. Women were little better than slaves before the 
advent of Muhammad. They could be sold, traded, or beaten 
at will. They were not permitted to own property or to raise 
their voices in protest to that of their masters but the Prophet 
gave them a new life and a new freedom. 


Popular conceptions in the West about the Muslim women 
are absolutely baseless, for instance, that Muhammad taught 
or that Muslims believe that women have no souls, or that 
there are no women in Paradise. In the Quran, no distinction 
is made between the religious obligations which are incumbent 
upon women and those prescribed for men. 


It must be remembered that the laws which the Prophet 
made for the women were not only far in, advance of the rights 
which the Western women enjoyed during the same period of 
history, but a thorough and unbiased contrast reveals that the 
rights of the Muslim women are in advance of those enjoyed 


by the modern western women. 
e 


The Proph:t gave the women the right of inheritance, 
the right to enjoy the pilgrimage to Mecca, and he urged women 
as well as men to study the religious sciences, and there have 
been many women who have not only been known for their 
great knowledge of the different branches of science, but 
their signatures were actually sought on the diplomas of some 

of the best known_scholars. 
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NECESSITY OF MARRIAGE 
By an AHMAD! 


A free-thinker, when he sees the animal world, finds that 
animals freely intermingle and there are no restrictions in the 
matter of sexual connections among them. He naturally begins 
to doubt the necessity of marriage as he finds it against the 
natural law working in the animal life. He wishes that human 
beings should also get rid of all these fetters of marriage by 
which a man anda woman are almost inseparably connected with 
each other. 


If he is right in thinking that marriage is against natural 
law, we should no longer have any marriage connections, for a 
man suffers if he goes against natural laws which have been 
made by God who is All-knowing and All-wise. 


To say that our ancestors have been marrying and they 
were wise and hence marriage must be based on reason, 
does not satisfy us, For, they were human beings like us, and 
as we commit mistakes, they were also not free from errors. 
They used to bow down before trees, snakes, idols, the sun, the 
moon, etc, and to-day we know that they were clearly in the 
wrong. Similarly, diseases which were declared as incurable 
by our ancestors, are now being effectively treated and cured, 
Therefore, the actions or practices of our forefathers are no 
safe guide for us. - 


The Law of Free Love not Applicable to Mankind 


But the law of free love is not applicable to mankind. It - 
is found w orking only in irrational beings. Had this law been 
working i in all the rational beings of which we are aware, we 

could have inferred inductively that this law probably also 
applies to human beings, and that they are harming themselves 

di) oing against it. Since the law of free love governs - 
he irrational beings it is not binding on man who is a 

n being. There are many laws prevailing in the animal life’ 

not follow. If we are bound-to follow every law 

ils in the animal world, we should also follow the 

ght” which is prevalent therein. Animals take 
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away things from other animals by force, but such actions will 

be condemned if done by men. Why? Because man isa 

rational being, Similarly, promiscuous sexual relations though 

s in the animal world, are not permissible among man- 
ind. 

The reason why all the laws which govern animal life are 
not applicable to us is, that animals follow their instincts, and 
they are not endowed with the reasoning faculty, cr the power 
of free thinking, or thinking in abstract terms They do a thing 
because they feel inclined to do it, and not because they think 
it right to do that thing But man, on the other hand, is 
endowed with the reasoning faculty. He does not follow his 
instincts blindly, but thinks out if at a particular. moment to 
follow an instinct will be adv sable or not. What harms him or 
others is not a proper thing to do, zs he feels for his fellow- E 
beings. He avoids to do an action which will barm any body, 
and curtails his freedom of action to tbat extent. He likes 
what is useful for him or forothers, and he looks upon that 
action as proper or good which is such He follows his ) 
instincts at a particular moment only when he thinks that to 
follow a particular instinct at that moment is proper. Hence 
man being a moral being is not bound by the laws which 
govern the animals that blindly follow their instincts. 


Promiscuity against Nature and Public Weal 


I have shown so far that the law of free love is not 
necessarily applicable to human beings Now I will show that 
not only itis not desirable that men should be governed by this 
law but also that no kind of even limited promiscuous sexual 
relations can be allowed to human btings for the following 


reasons :— 
Among dogs we see a horrible result of free love. They 
terribly fight with one another and try to kill their enemies, 
If men are allowed promiscuous sexual relations, the mischief 
that will follow can hardly be imagined. There will be an 
unprecedented bloodshed on the face of the earth, men will try 
to put an end to the lives of their rivals by all sorts of cunning —— 
and bloody weapons The lives of women also will not be safe. — 
A man wishes to have conjugal connections with a woman but - 
she is not willing or hates him. This will result either in ra 
orin the death of the woman. Hence promiscuous se 
relations,are against public tranquility and peace. - 


Human nature is endowed with a sense of jealousy, | L 
man çannot þear that his beloved should love any oi 
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But free love unreasonably allows it. Therefore free love, 
being against human nature, is not a desirable thing. 


It may be said that jealousy is only an instinct in human 
nature, and we should suppress it as we suppress other instincts 
when reason demands their suppression. It is true, we being 
rational beings are governed by reason and not by instincts. 
But we suppress our instincts only when we think it reasonable 
to suppress them, Ze, when by such suppression we save 
ourselves or those whom we love from some harm, or when from 
such suppression we or those whom we love derive some benefit. 
But by suppressing the instinct of jealousy in the matter of free 
love we shall not only harm ourselves but our beloved 
spouse as well. If we don't get up and fight with our 
enemies, we shall be deprived of the society of our friend by 
force This is only an instance of the harm that will be done 
to us by suppression of jealousy. Hence reason demands that 
we should follow our instinct of jealousy in the case of free 
love, and consequently, free love, being against jealousy, is 
against nature. 


Promiscuous Sexual Relations against Lasting Love 


Promiscuous sexual relations do not allow a lasting love to 
develop between a man and a woman. A man is seen to-day 
with one woman, to-morrow he severs his connection with her 
and is seen with another woman, the day after to-morrow he 
deserts her also and follows a third woman, fora new thing is 
attractive but loses its charm when we become familiar with 
it. Hence he cannot have a lasting connection or love with 
any woman and vice versa, as he or she is free to choose new 
companions. 


Love is true happiness, and, since nobody wishes to put an 
end to his happiness, true love is ever-lasting, and hence it is 
not tobe confused with that short-lived attraction which is merely 
based on transitory carnal passions. Love knows no promiscu- 
ous sexual relations. A woman loving a man will never part 
company with him nor allow him to part company with her and 
vice versa, for love cannot bear separation. A loving pair is 
always against all thoughts of promiscuous relations for the 
following reasons :— 

(i) They cannot derive any benefit from it, as their love 
checks them from having sexual connections with others. 

(ii) They do not like that any other person should interfere 
in their love, but such interference is unavoidable if promiscuous 
sexual relations are allowed. 
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(iii) The man fears that other men wiil harm his loving 
female companion by using force and the woman fears that her 
enemies will kill her beloved one who will try to save her from 
their cruel clutches, 


` It may be said that the fear mentioned in (iii) above 
is only an imaginary one for the long arm of law will ae 
not allow the use of force in the matter of sexual relations. 

But it is not clear why the law will not allow the use of 

sucli force. In the animal world we notice the law of free 

love permits the use of force for the satisfaction of the fleshy 
appetities. If that law is also applicable to human_ beings, 

the use of force in sexual relations will also be lawful, and 

a just Government cannot prevent the public from doing a 

lawful deed. If the use of force cannot be allowed to human ; 
beings for the satisfaction of their carnal appevites, it follows that 

the law of free love which governs the animal life is inappli- 

cable to human race In limited promiscuous sexual relation as 
distinguished from free animallovethe Government can, however, E 
check this mischief of the use of the force to some extent but not DC. 
completely, as there will be numerous chances of doing this ^ 
mischief in such a life. 


If promiscuous sexual relations are allowed, we can bave 
no life-long sympathetic and confidential friend. We disclose 
our secret to that person alone about whom we either know 
that he will not disclose it to anybody, as he himself will suffer a 
heavy loss if the secret is disclosed, or know that he loves us 
so warmly and sincerely that he will not disclose the secret, as 
its disclosure will unfavourably affect us, In a life cf indiscrimi- 
nate connections we cannot be sure of the love of cur companion 
that it will be a lasting one, for even among beioved one 
sometimes a dispute arises and when they are once angry w 
each other, they will at once try to find out other compani 
for themselves in a life of free love. Again in such a life 
man and a woman can have no permanent common interests, - 
To-day a man loves one woman, to-morrow another ini 
day after to-morrow a third one. The same holds good 
case of a woman. Hence the disclosure of the secr 


party will not unfavourably affect the other party. man 
woman can have common interests only when tt ent 
contract that they will live together lovingly and - aith 
ever. „But this contract is only the contract marriag 
without marriage we can can haye no life 
loving companion. À 
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In a life of promiscuous sexual relations a man 
cannot definitely say whether the son considered to be his is 
really his, nor cana son definitely say who his father is Hence 
in promiscuous relationships human beings cannot enjoy the bliss 
of parental or filial love. Similarly, they are deprived of the 
secure conjugal love, as a man and a woman cannot have 
permanent connections in a life of free love. Now love is true 
happiness, and the above kinds of love are second to maternal 
love only. Hence, by promiscuous relations we are deprived of 
some of the best kinds of love or happiness in our life. 


By marriage numerous valuable relations are created and a 
large number of true and life long friends (i. ¢., relatives-in-law) 
come into being who help the married couple in times of need. 
But promiscuous sexual relations deprive us of the friendship of 
such friends. 


Woman is physically weak. Sometimes she is suffering 
from menses, sometimes it is difficult for her to move about as 
she is pregnant; sometimes she is confined to bed owing to 
pains of childbirth. Hence she is by nature in need of a man 
who should sustain her and her children. But this is not 
possible unless the man sincerly loves the woman, is ready to 
sacrifice his all for her sake, and fears the very idea of ever 
separating himself from her. Such a man cannot be found in 
the world of promiscuos sexual relations Mere acquaintances 
will not help a woman out of her difficuities, for to bear 
such a heavy burden of a woman it is necessary that the man 
bearing the burden should love the woman with all his heart, 
and his interests should b2 inseparably bound with her interests. 
This is possible only if he marries her. 


To err is human. Our judgmgnts can be wrong. But the 
judgment of God Who is perfect and free from all defects or 
imperfections cannot be wrong. He has been speaking to His 
chosen-ones in all ages in various countries and revealing to 
them what is right and what is wrong All the revealed books 
unanimously declare that promiscuous sexual relations are a 
fruitful source of mischief and disturbance and hence cannot be 


allowed. 


This argument has no force for those who do not believe 
in God. In order to make them appreciate its force wes have 
first to prove two points (¢) the existence of God and (i) that 
He speaks to His chosen ones though He has no tongue, etc,, as 
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He sees without having eyes or hears without having ears. But Dp 
it is perhaps out of place to prove these points here. ~~ 
It will be obvious from the above arguments that the law "us 

of free love is not applicable to human beings, that even limited 
promiscuous sexual relations cannot be allowed to mankind, as ET 
these make human life painful, and devoid of the bliss of love P 
which is the outcome of married life, and that consequently p" 
married life is to be preferred to that of promiscuous sexual X 
relations. a 


Another Aspect of the Question. 


There is another aspect of the question. Some hold that 
those persons only should marry who fear that they will fall 
into evil ways without marriage, but those who can control 
their passions should not marry. They think that single life is 
a virtue whereas married life, if not an evil, is not a good thing. » 


But this is wrong. To lead an unmarried life is not a j 
virtuous action. It is a characteristic of a good deed that the le 
world improves by doing it, e.g., serving one's parents or helping 
the needy is a good deed and the world grows better by doing 
these virtuous acts. If all human beings begin to lead an 
unmarried life, human race will be extinct in no time. 


We do instruct everybody to do gocd deeds but since we 
cannot say to every human being to lead a bachelor’s life, it is, 
therefore, clear that unmarried life is not a virtue. 


Disadvantages of a Bachelor’s Life. 


Man is endowed with various faculties. The proper use of 
all these is essential for the perfection df man as nature has not 
provided anything in vain Now sexual appetite is one of these 
faculties. Its proper use is therefore necessary for human per- 
fection, In other words, withcut a married life no one can bea —  - 
perfect man. For one of the aspects of human perfection is thata 
man should love God,and God alone. His love for other things | 
should be based’on his love for God, ze, he should love others nc 
for their own sake but because God loves them or has comman: rx 
ed him to love them In order to prove that a man is perfec | it is 


and children; (ii) that he should overcome all 
and love God as if there were no worldly attac! h 
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God to such an extent, that even if he marries he will still be 
loving God with all his heart and with all his soul, and that by 
marriage connections he will not swerve an inch from the path 
of righteousness. The most that can be said in his favour is 
that probably he is such a man. That he is actually such a 
man we cannot say with certainty. 


À truly righteous man harms himself as well as the whole 
of humanity by remaining unmarried. For if he marries and 
begets children, all of them or most of them will probably be 
righteous through pious hereditary aptitudes, pious surroundings, 
commendable paternal care and heartfelt perpetual prayers. 
Now, the addition of a single righteous man is a great service to 
humanity. How invaluable, therefore, is the service of that 
virtuous man who leaves behind him a chain of pious genera- 
tions. Surely it is a lasting charity on his part. He progresses 
spiritually by this action of his as well as: by the grateful filial 
prayers of his pious offspring. Consequently, a righteous man 
must marry. 


This worldly life of ours is full of pain. The only thing 
that makes it a bit happy and worth living are love connections, 
and, especially the love connections based on marriage, 7. e., the 
love between a husband and a wife, parents and children, 
brothers and sisters ; for such connections excel all other worldly 
(as distinguished from spiritual) connections in respect of 
intensity of mutual love, endurance, selflessness and self-sacrifice. 
He who does not marry deprives himself of this worldly para- 
dise, and leads a life of pain. It is also presumed that he will 
suffer from a lot of physical ailments, as he does not use the 
sexual faculty with which he was reasonably gifted by God. 
His action is, therefore, foolish, and it must, consequently, 
affect him injuriously. 


Those persons who can lead unmarried life are extremely 
rare. Most of the bachelors at last feel that they cannot 
control their passions. It is difficult for them to acknowledge 
their weakness before the world and then to marry. Some of 
them sincerely try to overcome thi; weakness, but before they 
gain sufficient spiritual strength, they are faced with a strong 
temptation, and most of them fail off from the narrow path of 
righteousness. There are others who aré only -hypocrites. 
They say to the world that they lead a bachelor’s life, 
so that the world should respect them as great spiritual leaders. 
But they are hypocrites who conceal their wickedness under 
the mask of piety. Outwardly they are sheep but inwardly 
no better then wolves. They are the most dangerous sort of 
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adulterers, as their evil actions are hidden from the sight of 
the public, Again, there are others who do not marry, 
because to them it seems too painful to bear the burden of 
supporting a family, or to check their freedom of sexual con- 
nections. They remain bachelors and satisfy their carnal 
appetites by foul means. 


In view of theabove evils of unmarried life it is not 
reasonable that any man should lead sucha life. It is also 
unreasonable to allow promiscuous sexual relations to mankind. 
The only other course left for humanity is marriage, t.e., 
a contract between a man and a woman to live together for 
ever as husband and wife except when to live as such is 
improper from the moral point of view, or when separation from 
one another is morally justifiable. For example, where a wife 
has illicit connections with others, the husband should forth- 
with sever his connections with her, for she then becomes a 
rotten part of his body, and the sooner she is cut off the 
better it is. Similarly, where a husband maltreats his wife 
and is neglecttul of his duties as husband, the wife is morally 
entitled to separate herself from him as the husband is guilty 
of the breach of the marriage contract. 


Advantages of Marriage 
The advantages of marriage are as under :— 


(4) The proper use of sexual power is a source of pleasure 
to a man, and saves him from developing physical ailments 
through desuetude of a natural faculty. 


(ii) Marriage savesa man from evil thoughts and evil 
deeds. Where sexual power is not Used, it keeps itself felt 
always, suggesting evil thoughts and, if not checked by fasting e 
and a frugal diet, it forces the man to its immoral satisfaction. | 


(iii) Through marriage a man lives in an atmosphere of 

love, and, since love is the best kind of happiness, he feels 
himself in a paradise in this world. He gets a life-long er E 
lover and sympathetic campanion with whom he can "safely oc 
discuss his confidential matters. Through marriage he is 
blessed with children who are a support and a source of 
consolatiom for him in his old age as well as at other times of 
_ need He constantly prays for the spiritual and worldly 
happiness of his children and wife, who in return sincere 
pray for him. Those who know that there is nn 7 
more efficacious in this world than a heartfelt prayer od, 
will realize what a blessed thing i is a married life and ees 
that of a pious couple. 


E 
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(iv) Through marriage the social relations of a man extend, 
and the number of his true well-wishers increases. The 
relatives of his wife begin to love him and help him, and 
his relations begin to love his wife as a member of their 
family 

(v) Marriage offers a permanent protection to a woman, 
ao for she finds in her husband one whose happiness is bound 

"i with her happiness. He lovingly maintains her, looks after 
her comforts, and is a rock against all sorts of attacks on her. 


| (vi) Marriage is a means to human perfection. It is 

| x admitted by all really advanced spiritual men that divine love 
increases sexual power in human beings. Even worldly love 
| increases this power, as is admitted by all medical men. This fact 

»n confirms the statement that sexual power is increased by divine 

en; ove. Now the greater the divine love the greater is the sexual 
We power. Hence if this power is not mitigated by marriage or by 

AY fasting, etc., a lover of God in his spiritual progress is sure 
1 to perish through the excess of this power. 


Marriage is helpful in spiritual advancement in another 
way. It is clear that a man progresses as much as he spends 
his time in prayers, etc. It is also clear that man being 
weak, he naturally gets tired by saying prayers. Now this 
fatigue is removed by sexual connection. Hence a married 
man, when gets tired in his devotion, is relieved of his fatigue 
by going into his wife and is again fit for saying further 
prayers. This shows that a God-fearing married man can 
attend to his prayers in a better way than an unmarried man. 


Again marriage is a measure by which divine love can 
be measured and thus serves as a guide in spiritual progress. 
An un-married man is Satished with only a little bit of divine 
love. He is ignorant of the higher grades of love— the love 
that exists between a married couple or the paternal love for 
children. His love for parents ceases to warm his heart in 
majority of cases with full intensity after death. His love 
for God can be superior to that existing between two friends, 
for ke knows it. The most that he can do is to develop a 
divine love in himself to such an extent that friendly or 
brotherly love will sink into insignificance before it. But since 
he does not know the love existing between a husband and 
a wife or that existing in the hearts of parents for their 
children, he will naturally make no effort to develop a divine 
love superior to this love. A married man on the other hand 
knows what higher love is. If his love for God is.inferior 
to that existing in his heart for his wife or children, he will 
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at once realize that his claim to divine love is baseless. He 
will therefore try to develop in himself a divine love equal in 
intensity to that for his wife or children. When he has 
acquired divine love of this nature, he will not be satishied with 
it He will try that his love for God should be superior to 
all worldly loves, When he is successful in attaining this 
end, he will not be satisfied even then, for yet a higher grade 
of divine love exists. He will now endeavour that he should 
love God and God alone. He loves his wife and children 
because he believes God has commanded him to love them, 
And this is the last stage of human perfection. 


It is true that by marriage the burdens of a man increase, 
for he has now to maintain his wife and children, and, 
consequently, he has to work for this purpose. Similarly, a 
woman, in addition to her comforts, has to look after the 
comforts of her husband and children. It is also true that 
in some cases marriage does not prove successful. It becomes 
a source of heart-burning and unhappiness where the dis- 
positions of wife and husband do not agree. But such cases 
are in the first place very rare. Secondly such cases can still 
be decreased if proper care is exercised in the right choice of 
husband and wife. 


As regards the burdens and responsibilities of a married a 
life, a person feels them only when he cannot provide his 7 
family their requirements, He feels them not because Bo 


he does not like to work hard for his beloved ones, but 
because he does not see the means by which he should earn 
his living, and satisfy the wants of his dependents, and 
because he cannot bear to see his wife and children starve to 
death. If he can easily earn his living,” these burdens become a 
source of pleasure instead of being a source of worry, as a 
lover is pleased to do a work for his beloved ones. Secondly, 
these burdens are quite negligible as compared with the 
comforts of marriage. 


It has been shawn that a married life is far better than 
an unmarried iife or a life of promiscuous sexual relations, 
The dangerous nature of the latter two forms of life has 
also been shown. Hence the necessity of marriage is obvious, - 
The Holy Prophet Mohammad has accordingly said, “An-nikaho 
sunnatt faman raghiba an sunnati falaisa minni,” whic h 
means “to marry is my practice, therefore, he who can 
to marry but does not marry, is not a true follower of min 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


196 THE REVIEW OF RELIGIONS May 


== b 
n ib p 


NOTES AND COMMENTS 


Formosa Earthquake 

A severe eartbquake rocked the south-west of Formosa 
early on Saturday, 2oth April, 1905 and took a terrible toll. 
According to official figures 3,000 persons died, 10,000 
houses collapsed and 11,000 damaged. The damage was 
estimated at ten million yens. The earthquake in Formosa 
says Reuter : 


Is the worst in Japanese territory since the disaster of 
September, 1923, when 1,000,000 deaths occurred. 
Two provinces of Formosa have been devastated and four 
large towns have been severely affected. All roads in the 
stricken area are blocked with debris. All telegraph and 
telephone wires have been broken and so the full extent of 
the calamity was not known until the arrival, hours after, 
of wireless messages from portable stations established by 
the military, who took control of the affected areas. . . ... 
Roads from the devastated districts are choked with re- 
fugees, wailing women and terrified children. Many fell 
exhausted by the road-side.  Processions, with improvised 
stretchers, are bearing a host of the injured to centres 
where the Japanese Army Medical Corps and the Red 
Cross have established emergency stations. The victims 
are mostly Chinesé peasants. Japanese casualties are re- 
ported to be small. An oilfield in the stricken area was 
rocked to pieces, releasing a gusher which caught fire, 
adding to the terror of the inhabitants. 


According to a message from Tehran of 24th April, 
recurrent earthquake shocks since April r2, in the Iranian 
province of Mazanderan have resulted in over six hundred 
deaths. Altogether 483 bodies have hitherto been recover- 
ed from the ruins of buildings in the neighbourhood of Suri 
and much damage has been done. i 


The Formosa earthquake has come quick on the heels 
of the Bibar earthquake of last year. All religious scriptures 
agree on this point that whenever earthquakes occur with 
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an unusual frequency there is present in the world a 
Prophet of God. The earthquakes in Formosa and Iran 
therefore, bear witness to the truth of the Prophet Ahmad 
of Qadian who was a claimant to prophethood and who 
himself foretold the occurring of earthquakes in all parts 
of the world. 


Religious Persecution in Germany 

Persecution of all kinds is in full swing in Germany. 
The lives, honour and properties of those who do not give 
unstinted and unquestioning support to Nazi ideals and 
programmes are in imminent danger. The papers that do 
not fully subscribe to Nazi views are being progressively 
suppressed and according to a new law that will very 
shortly come into force will altogether cease to exist. 
Foreign religious propaganda is forbidden and now we 
are told that under the impact of the German Faith Move- 
ment, the Germans will be asked to give up Christianity 
also. The leaders of this Movement who are among Herr 
Hitler’s foremost lieutenants believe that “God has expressed 
Himself especially through our great leaders and regard 
Christianity as a danger to the unity of the people.” His- 
tory’s indisputably established verdict that those who have 
sought to destroy Religion throughout the ages have 
themselves perished in the attempt, seems to have been lost 
upon Nazi leaders. They are not the first to essay this 
impossible task. Religion is humanity’s most precious 
possession and it shall not be easily deprived of it. 


Fanaticism carried too far 

According to the Manchester Guardian, one of the most 
curious laws just passed by the Turkish Republic is :— 

The law banning the wearing of clerical dress outside closed 


places of worship by Muslim, Jewish, Christian, or otber 
clergy. Now that the regulations regarding it have been 


promulgated, it is clear that the ban is to be thorough. It —— 


will come into force in June next. Even the tourist cle 
who pass through Turkey—for example, the Christ 
clerics who take part in the various pilgrimages to the 
Holy Land, will be unable to land in Turkish territc 
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unless they put on lay dress. This will mean that many 
tourist clergy will be obliged to remain on board when 
their groups visit Constantinople. The sight of a person 
wearing clerical dress in Turkey will cause him to be de- 
tained by the police for inquiries. The only exception is 
to be one resident cleric for each religion, the cleric in 
question being selected by the Government and specially 
authorized to wear clericel dress outside shrines... .. An- 
other difficulty which the regulations create is that open-air 
burials may no longer be carried out by clerics wearing 
religious dress. The latter isto be confined entirely to 
use within closed shrines. 


At first it would seem as if the Turkish leaders had 
gone out of their way to invent a troublesome and irrita- 
ting law without purpose. But the fact that the Minister 
of the Interior says that the law is necessary for the safety 
of the State shows that they are serious about it and indi- 
cates its motive. Its primary object is to deprive the 
Muslim clergy of the irregular authority still remaining to 
them. This persists, helped by their distinctive dress. 
The more ignorant population continues to give them an 
undue veneration and to attribute to them an occult know- 
ledge. The villagers go to them for medical charms and 
for “holy breathings” to relieve pain, despite these prac- 
tices being now forbidden. The sign of special holiness 
due to having made the pilgrimage to Mecca has long 
since been abolished, but the possession of a distinctive 
dress in the streets and village-ways challenges the concep- 
tion that all authority in the new Turkey must come down 
from the lay Reprblican leaders..... More or less the 
same motive is behind the extension of the veto to Jewish, 
Christian, or other clergy. The principal problem caused 
by the ban is that many Christian religious communities 
and orders are engaged in hospital and educational work in 
Turkey. These nuns and monks and brothers will now 
have to leave the country or to lead a cloiStered life. It 
appears that the first alternative is to be chosen. 


This is carrying fanaticism too far. To deprive a 
people of even the right to use any dress they like is despot- 
ism of the most degraded and reprehensible type. 
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BOOK REVIEW. 


Islam and Slavery—By Mirza Bashir Ahmad, M. A., Published 
by Book Depot, Talif-o-Asha'at, Qadian, Punjab, pp. 84. 
Price 10 as. 

The Christian missionary holds our Prophet responsible for 
perpetuating slavery in the world. He does not see the beam of 
his own eye and feigns ta discover the mote in the eye of other 
people. He pretends not to know that there is not a single injunc- 
tion in the whole teaching of Jesus which condemns openly or even 
tacitly this wicked institution. He vainly tries to pick holes in the 
coat of our Great Master whose noble achievement in the direction 
of slave-liberation outstrips by far the accumulated efforts of all 
the Christian social reformers aud religious teachers. 


At the advent of Islam slavery had become inextricably 
inter woven and deeply rooted in the social conditions, as well as in 1 
the ideas of the time. It had become an institution very vastly 
extended in its operation and methodised in its details. In the 
Roman and Persian Empires, among the Greeks, the Jews and the 
Christians, in India, China and Europe, slaves were found in 
thousands and hundreds of thousands. It was indeed a sickening 
sight for the Prophet who held such a noble and sublime conception 
of the inherent faculties and in-born capacities of man to see him 
entirely deprived of the freedom of his will and action, deprived of 
his initiative, of the freedom of choice and selection. His heart burnt 
to see the iniquities and enormities practised by man upon man, 
He grieved and pined for this miserable section of humanity. He 
gave detailed instructions as to how the slaves should be freed, 
how they should be looked upon and treated, what steps should be 
taken to improve and ameliorate their degraded condition, how 
they should be educated and trained to become useful members of 
the human society, etc. Mirza Bashir Ahmad deals in his little 
book in a simple and lucid manner, fully. completely and most 
effectively with all the different aspects of this subject of enthralling 
interest. He divides the teachings of Islam about slavery in two 
categories : 

“ Firstly, the teachings which relate to that class of people 
which had already been fettered in the shackles of slavery, and 
whose manners and habits had consequently become degraded in 
the extreme ” and "secondly, those fundamental teachings whi 
Islam gave with regard to slavery as such." The latter class of 
the Islamic’ teachings about slavery, according to Mirza Bashir 
Ahmad, are based upon the following explicit and unequi 
commandments of the Prophet: “ No freeman henceforth is 
turned into a slave;" “ The reduction of a freeman t very 
tantamcunt to murder," etc. These express and takable 
commandments of the Prophet gave a death-blow to this 5 wicked 
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institution for ever. But there was to beone exception to this general 
rule. Those who should participate in a war undertaken to destroy 
Islam and to impose their own beliefs and doctrines upon the l 
Muslims at the point of the sword were to be deprived of their 
freedom when taken prisoners actually fighting or found helping 
in any way those engaged in fighting against the Muslims. Even 
this denial of freedom to war prisoners, call it slavery if you will, 
was only to last till those prisoners discharged their share of the 
responsibility of their guilt by paying their share of the cost of war. 
If this is slavery, Islam pleads guilty to it. But according to 
which canon of morality or international law of warfare is it 
condemnable, reprehensible or even unjustifiable? Aud which 
civilised nation of antiquity or modernity has not been guilty of 
practising this form of slavery ? 


In order to effect the emancipation of the’slaves that were taken 
prisoners in these wars, two kinds of injunctions are given by Islam: 2 
(a) Temporary provisions of a recommendatory character bearing ; 
upon the general improvementand betterment of the moral and social 
condition of the existing slaves and their speedy enfranchisement, . 
(b) Instructions of a permanent and compulsory nature aiming at — 
the complete and, total extinction for ever of slavery in every 
shape and form. Mirza Bashir Ahmad deals with these instructions 
fully and with almost all conceivable questions that can arise in 
connection with this very important problem. 


'Towards the end of his book, the writer answers also the 
pertinent question, why did not the Prophet abolish slavery 
altogether and at once by a stroke of the pen, as did he abolish 
usury, infanticide, gambling, drinking of wine, etc.? Mirza Bashir 
Abmad’s answer to this question may be summarised as follows :— 
The Prophet would if he could abolish altogether by a stroke of 
the pen a system so repugnant and revolting, so destructive of all 

_ the noble human instincts, of all that distinguishes man from 
beasts and brutes as síavery evidently is. But this system, 
this practice, this institution had become an integral part of 
the whole fabric of human society. To abolish it, all of a 
sudden, was not wise, not practicable, nor even possible. It 
would have meant a death-blow to the entire existing social 
order. The sudden emancipation in hundreds and thousands 
of those who having been held in bondage for generation after 
generation had lost all capacity and initiative to find work and to 
do it, would have seriously told upon the moral tone of the. society. 
Jobless and workless they would have turned into vagabonds, 
 thiefs, pick-pockets, swindlers and what not. ‘This was precisely E 
lat the Prophet wished to avoid and he did avoid. He did not - 
nt to createan impression only but real and abiding reformation 
ic h he brought about by laying down precepts and injunctions . 
vere | intended to do away with slavery gradually brt surely 
ively, "m 
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A Prophet came unto the world and the world accepted 


him not, but God shall accept him and establish his truth 
with mighty signs. 


Dr. MUHAMMAD IQBAL'S BITTER ATTACH 
ON THE AHMADIYYA COMMUNITY 


For sometime past a virulent campaign of highly men- 
dacious and malicious propaganda against the Ahmadiyya Move- 
ment has been carried on in the Press and on the platform 
by a certain class of mullahs, aided and abetted by a few 
third class politicians and notoriety-hunters, followed by an 
unthinking and unreasoning rabble who are ready to dance to 
the tune of any irresponsible agitator who can successfully 
tickle their imaginations by popular shibboleths and catch- 
phrases. To this foolish agitation against the Ahmadiyya 
Movement Dr. Sir Muhammad Iqbal has deemed it necessary 
to lend the weight of his talents and reputation and a few 
days back he contributed a long article to the Statesman in 
which he bitterly attacked the Ahmadiyya Movement, its Founder, 
its tenets, doctrines and teachings. In his zeal to pour the 
‘vials of his wrath and anger on the Ahmadies, the learned 
Doctor has not even hesitated to ascribe to them some beliefs — - 
and doctrines to ‘which they do not at all subscribe and has, - 
dealing with a great and well-known Community, failed to sh: 
that regard to the rules and standards of journalistic decoru 
and propriety which was naturally’ expected of a per 
his high position eod international reputation, 3 
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we attempt to show whether the Doctor Sahib’s attack on the 
Ahmmadiyya Community proceeds from a wilful misrepresent- 
ation of the Ahmadiyya views and teachings or from a misap- 
prehension and lack of proper realization of its stand-point, we 
prefer to say afew words to indicate from the past relations 
of the learned Doctor with the members of the Ahmadiyya 
Community that his present attack is prompted more by political 
considerations than by religious conviction. Sir Muhammad 
Iqbal cannot deny that before the split that occurred 
in the Ahmadiyya Community at the time of the death 
of Hazrat Maulvi Noor-ud-Din, first successor of the 
Promised Messiah, the Founder of the Movement, he was a 
regular visitor to the headquarters of the Movement in Lahore 
—the Ahmadiyya Buildings. He used to address and preside 
at meetings arranged by the local Ahmadies. He evinced his 
sympathies with the Ahmadiyya religious activities by openly 
associating himself with the then leaders of the Ahmadies of 
Lahore. The excuse that the Doctcr Sahib’s close association 
with the Ahmadies of Lahore a few years ago was due not 
to any sympathy with the Ahmadiyya activities but to 
his private and personal relations with some of the Ahmadiyya 
leaders may be regarded to possess some weight and sub- 
stance, if as late as 1931 he had not offered to the present 
Head of the Ahmadiyya Community, Hazrat Mirza Bashir- 
ud-Din Mahmud Ahmad, the virtual dictatorship of the All- 
India Kashmir Committee and had not consented to give him 
his unstinted support and co-operation, and had not worked in 
close collaboration with another very prominent member of the 
Ahmmadiyya Community—Chandhuri Zafarullah Khan, at 
the second Round Table Conference. It does not do credit 
to a person of Sir Muhammad Iqbal's status to seek now to 
dismember the political unity of the Muslim Community 
by demanding the exclusion of the Ahmadies from its ranks 
on the plea that they are-not Muslims after having worked with 
the Ahmadies for years. 


We are notalone in believing that Dr. Iqbal's nttack on 
the Ahmadiyya Community is due to considerations other than 
a realization of the “disruption” that the Ahmadiyya Community 
has caused among the Muslims. The Siyasat, a prominent 
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vernacular daily of Lahore, supports us in our contention. 
Commenting on the Doctor Sahib’s article against the Ahmadies 
published in the Statesman of 14th May, the editor of this 
paper, in a signed leader, says: 


“I venture to ask Sir Muhammad, how is it that the 
love of the Holy Prophet, as the final Prophet in the 
world, has moved him to a fervour of belief immediately 
after the appointment of Chaudhri Zafarullah Khan? 
Why did he not enter the field before? The Qadiani 
movement has been in existence for about 30 years before 
the coming into being of the Kashmir Committee and 
the appointment of Chaudhri Zafarullah Khan (to the 
Viceroy’s Executive Council), How is it that he did not 
raise a protest against this sect at the time of the election 
of the Chaudhri Sahib to the Punjab Council, or at the 
time of his first appointment to the Viceroy's Executive 
Council. in place of Sir Fazl-i-Hussain? Apart from the 
fact that the exclusion of the Ahmadies from the Muslim 
Community will destroy in the Punjab, the Muslim 
majority for which we have been fighting for the last ten 
years, may I ask Sir Muhammad if there is a single historical 
instance of the disappearance of sectarian differences by 
Tabligh, debate, boycott or force, once such differences 
took their shape ?” 


e 


Dr. Iqbal's quarrel with the Ahmadiyya Movement, as we 
have stated above, is mainly political and he has given it a 
religious colour to make it look more dangerous, and he wishes 
to expel the Ahmacies from the ranks of the Muslim Com- 
munity not because he feels that the Ahmadiyya Commiunity 
is inimical to the spirit and aspiration of Islam but because 
he wants no more. Zafarullah Khans to deprive him and those 
like him of getting high Government posts in future. But he 
has evidently failed to achieve his object. The article that he 
wrote in the Sfatesman has produced exactly the opposite 
effect to that which he wanted to produce. The editor of 
this highly esteemed journal politely, but emphatically dis- 
agrees with his novel proposition. 
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He admonishes him not to confuse a purely religious 
question with politics. In a leading article of the same date the 
editor says :— 


“We mean only that it would be better to sublimate 
the dispute right out of the political field altogether: for to 
continue its present confusion with politics is to justify 
whatever fault he (Dr. Iqbal) seeks to find in his Govern- 
ment's attitude towards it, He does not make it perfectly 
clear whether, when or where, he can tolerate official 
cognizance of any one community's religious differences. 
There has been some Muhammadan agitation, for instance, 
against the appointment of Qadianis to high offices under 
the Crown. The Government (with some “orthodox” Moslem 
support) regards them only as Moslems or Indians of 
proved ability in politics, administration and the law. It 
turnsa neutrally blind eye to the question whether they 
are to be judged orthodox or heterodox. Does Sir 
Muhammad want the Government to take note of this 
question? And if doctrinal issues and temporal politics or 
administrations are to impinge upon and influence each 
other to such an extent, where is the process to end." 


We think the Statesman reflects the views of the Indian 
Government regarding this important matter and that the Govern- 
ment would never be coaxed, cajoled or coerced into considering 
the Ahmadies outside the pale of Islam because Dr. Iqbal, and 
some other Muslims of his way of thinking in the pursuit of 
their personal aims and gains want it. Now to the purely 
religious points raised in Dr. Iqbal's article. He writes:— 

'* Any religious society historically arising from the 
bosom of Islam which claims a new prophethood for its 
basis, and declares all Muslims who do not recognise the 
truth of its alleged revelation as kafirs, must therefore be 
regarded by every Muslim a serious danger to tbe solidarity 


of Islam. This must necessarily be so; since the integrity , 


of Muslim society is secured by the idea of the finality of. 
prophethood alone,” 


The rise of a new prophet and a new dispensation which 
may abrogate the Islamic Law embodied in the Quran and dis- 
pense with the need or necessity of following the Sunnat (prac- 
tice) of the Holy Prophet Muhammad (Peace be upon him) is 
undoubtedly a serious danger to the solidarity of Islam. But Sir 
Muhammad Iqbal knows it and he vainly pretends not to know 
it, that the Ahmadies believe in no such new prophet, in 
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no such new dispensation. They look upon the Founder of 


` their Movement only as a spiritual disciple of the Holy Prophet 


Muhammad and a servant of Islam whose whole mission 
consisted in taking the Muslims back to the Prophet (Peace be 
upon him) and the Quran and the first and last article of whose 
religious creed in the words of another Great Teacher was that 
heavens and earth might pass away but not a jot or tittle of the 
Law (Quran) could pass till all be fulfilled. And if Dr. Iqbal really 
and honestly does not know that these are the beliefs of the 
Ahmadies, then let him hear direct from the Founder of 
our Movement. He says: 


“I am not a divine Messenger or a prophet with a 
new law, a new claim, and a new name. But I am a 
prophet and a divine messenger in the sense of perfect 
spiritual impersonation. For I am a mirror in which both 
the nature and the prophetic quality of Muhammad (on 
whom be peace) have been reflected (Nazul-ul-Masih, 
p. 32). 


Again he says:— 


* God the Almighty has used the words Nabuwwat 
and Risalat (í. e, the office and position of a prophet or 
divine messenger) hundreds of times in his revelations, but 
by these are meant nothing more than those words of God 
that foretell future events and have been so frequently 
addressed to me...... Nabuwwat is a technical term chosen 
by God to connote the frequency of divine communication 
embodying predictions of coming events. Accursed is he 
who claims to be a prophet without acknowledging his 
debt to the Holy Prophet (Peace be upon him). My 
Nabuwwat isin essence the Nabuwwat of the Holy 
Prophet, and has no independent existence; and its object 
is also the same, namely, to make the truth of Islam 
manifest before the world, and also to show the truth of 
the Holy Prophet (Chashma-i-Maarifat, p. 325). 


So in the words of the Promised Messiah, the Founder 
of the Ahmadiyya Movement, his mission was to reinterpret the 
pristine purity of the Islamic teaching in speeches, Writings 
and by personal example and his prophethood was only another 
name for the highest stage of spiritual perfection to which he 
had attained under the spiritual guidance of his Master, the 
Holy Prophet Muhammad (Peace be upon him). Could a claim | 
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to prophethood of this sort, we ask in all humility the learned 
Doctor, and the appearance of such reformers whose work and 
mission is to re-establish the finality of Islam and the Holy 
Prophet, instead of abrogating it, in any conceivable manner 
detract from or conflict with this finality and could a greater 
tyranny be perpetrated on the Ahmadies—the first article of 
whose faith is, that any person laying claim to such a prophet- 
hood as may do away with the necessity of following in the foot- 
steps of the Holy Prophet and of accepting him without any 
reservation as the one and the only perfect guide in all spiritual 
matters, is a liar, an imposter and a fabricator—than to accuse 
them of believing in a prophet who is in any way independ- 
ent of Islam and the Holy Prophet Muhammad ? 


In his denunciation of the Ahmadiyya Movement Dr. Iqbal 
has not even hesitated to distort actual facts and to publish half- 
truths and bas parted company with even that high standard 
of journalistic courtesy and propriety which a person of his 
station and standing was expected to observe. He accuses in 
a very intemperate language the Founder of the Ahmadiyya 
Movement of introducing among the Muslims the Magian 
idea of the continuity of prophethood. 


Says he : 


The concept of Magian culture, according to modern 
research, includes cultures associated with Zoroastrianism, 
Judaism Jewish, Christianity and Chaldean and Sabian 
religions. To these creed-communities the idea of the 
continuity of prophethood was essential and consequently 
they lived in a state of constant expectation. It is pro- 
bable that the Magian man psychologically enjoyed the 
state of expectation whereas the modern man is spiritually 
far more emancipated than the Magian man. The result 
of the Magian attitude was the disintegration of old com- . 
munities and the constant formation of fresh ones by all 
sorts of religious adventurers. In the modern world of 
Islam ambitious and ignorant Mullaism, taking advantage 
of modern press, has shamelessly attempted to hurl the 
old pre-Islamic Magian outlook at the face of the 20th 
century. ^ 


Again he says : 
Its (Ahmadiyya Movement's) idea of a jealous God with 
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an inexhaustible store of earthquakes and plagues for its 
opponents ; its conception of the Prophet as a soothsayer; 
its idea of the continuity of the spirit of Messiah are 
so absolutely Jewish that the movement can easily be 
regarded as a return to early Judaism....Heretical move- 
ments in Muslim Persia under the pressure of pre-Islamic 
Magian ideas, invented the words Buruz, Hulul, Zill to 
cover this idea of a perpetual incarnation. It was 
necessary to invent new expressions for a Magian idea 
in order to make it less shocking to Muslim conscience. 


To assert that the Ahmadies do not believe in the 
finality of Islam and the Holy Prophet Muhammad (Peace be 
upon him) in view of the fact that one of the conditions for 
initiation into the Ahmadiyya Movement is an unconditional 
and unqualified faith in the finality of the Holy Prophet is, 
in the words of Dr. Iqbal himself, a shameless distortion of 
. actual facts. “I will believe in the Holy Prophet as 
khataman-nabiyyeen, ” are the clear and explicit words of the 
pledge that a new convert to the Ahmadiyya Movement has 
to take at the hand of its Head before he is accepted as a 
member of the Community. And a discussion of the concept 
of Magian culture is totally irrelevant to the controversy 
between the Ahmadies and the non-Ahmadies, The Ahmadies 
simply do not believe in the advent of such Messiahs or per- 
petual incarnations of the Divine Being in whom, as alleged by 
Sir Muhammad Iqbal, the  Zorastrians, the Jews, the 
Chaldeans and the Sabians believed. The Messianic idea of 
the Magians or better of the Hellenistic Jews of which the 
greatest exponent in the first century of the Christian era was 
the famous Alexandrian Jewish philosopher, Philo, and which 
was later adopted and made the basis of a vast mythological 
edifice by St. Paul is totally foreign to the Ahmadiyya concept. 
- The Ahmadies believe in no idea of the continuity of the spirit 
of Messiah. The words Buruz and Zill used by the Founder 
of the Movement in his writings (he never made use of the word 
Hulul) refuse to bear the connotation the learned Doctor has 
sought to put upon them. They do not at all cover the idea 
of a perpetual incarnation as suggested by Dr. Iqbal but are 
used only to show the spiritual likeness of one person with 
another. The Ahmadies regard the Founder of their Movement 
as Messiah not in the sense that in him had descended the 
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spirit of any previous Messiah but in the sense that spiritually 
he bore a very close resemblance to Jesus who in deference 
to the Quranic technicality is known among the Muslims as 
Messiah. 


The idea of a jealous God with an inexhaustible store of 
earthquakes and plagues for its opponents which, Sir Muham- 
mad Iqbal alleges, the Ahmadiyya Movement presents before 
the world, he believes, is so absolutely Jewish that the Move- 
ment can easily be regarded asa return to Judaism. lf in 
the above sentence Sir Muhammad had substituted Islam for 
Judaism, he would evidently have been nearer truth. The Founder 
of the Ahmadiyya Movement did certainly say repeatedly in his 
works that God had in store earthquakes and plagues for those 
of his opponents who besides rejecting his claims would notgive 
up their evil ways and practices. But the Doctor cannot gloss 
over the fact that the God represented by the Ahmadiyya 
Movement, if any, is far less jealous than the God repre- 
sented by the Quran and possesses an infinitely smaller store 
of earthquakes and plagues and punishments for its opponents 
than has the God of the Quran for those of Islam. In 
about 283 verses of the Quran azab (punishment) has been 
promised to the unbelievers. The Quran abounds in such 
phrases as : 


(P! lS (dreadful torment), 
e —19* (great punishment), 
RY! lo» (chastisement of burning), 
S32 lòs (severe chastisement), 
(PP els (chastisement of the Hell), 
wk? iò: (abasing chastisement), , 
G (ee ‘iè: (lasting punishment), 
(€ vie (chastisement of Hell), 
538 y» 3€ lós (chastisement that cannot be averted), 
e|, ló (perpetual chastisement), 
fyi —15* (chastisement of the hot wind), 
eee) ‘lós (evil chastisement), 
IJS blòe (stern punishment), 
kale lós (vehement chastisement), 
pew lòs (lasting punishment), 
J| pòs (abiding chastisement), 
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J=] lòc (chastisement of the burning fire), 
čl; 32 (chastisement to light suddenly), 

«391 SIS (ignorinious chastisement), 

pł] 215° (tornment of the boiling water). 


We do not think there is left any imaginable kind of azab 
(punishment) with which the Quran has not threatened the 
opponents of Islam, If by using a few harsh words for its 
mischief-making opponents, the Abmadiyya Movement can be 
regarded as a return to early Judaism, in a much greater 
degree, would Islam as shown by the threat of the inexhaust- 
ible kinds of azab (punishment) held out toits opponents, 
have to be regarded as a return to it. But neither Islam, 
nor the Ahmadiyya Movement,— which is Islam pure and 
simple, cleared of the accretions that had clustered round its 
beautiful face during the past 14 centuries—is a return to 
Judaism. The enemies of Ahmadiyyat shall not be able to 
find out a single defect in its teachings, try however much they 
might, which will not be found to exist in the teachings of 
Islam. But the teachings of Ahmadiyyatare as free from all 


sorts of defects, deficiencies and discrepancies as those of 
Islam because Islam and Ahmadiyyat are different names 
of the same thing. 


So when the Ahmadies believe in the finality of the Holy 
Prophet and the Quran, when they reject all ideas of the continuity 
of the spirit of the Messiah, «hen their conception of Messiah is 
totally different from that of the Jews, the Zoroastrians and the 
Sabians, when they regard the Founder of their Movement as a 
disciple of the Holy Prophet Muhammad and believe that he laid 
claim to prophethood in this sense only that God sent revelations 
to him and that he considered the slightest deviation from the 
path of his Great Master, as tantamount to spiritual destruction, 
it is difficult to understand in what conceivable manner can the 
Ahmadiyya Movement be inimical to the spirit and aspiration of 
Islam. And if Sir Muhammad Iqbal is of the view, as evidently 
he seems to be, that the rise of a reformer among a 
people is calculated to destroy their solidarity, then all 
religious Teachers and social reformers will have to be regarded 
as the disrupters of the unity of those peoples to whom they 
gave their message as their appearance was, at first, certainly 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar j 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


210 THE REVIEW OF RELIGIONS June 


the cause of bitter dissensions and differences among them. 
We need cite no particular instance. What is true in this 
respect of the Founder of the Ahmadiyya Movement is true of 
all the Prophets of God from Noah down to the Holy Prophet 
Muhammad and if Dr. Iqbal pleases himself by calling the 
Founder of the Ahmadiyya Movement a religious adventurer, 
he must not forget that all Divine Teachers and Messengers 
have always been regarded and persecuted as “religious 
adventurers ” in their time by their opponents. Let him but 
cast a cursory glance over the early history of Islam and he 
will find that abusive epithets similar to that which he has 
used for the Founder of our Movement were used for the 
Holy Prophet by the Meccan Chiefs and by the Scribes and 
Pharisees for Jesus Christ. 


It staggers a Muslim’s imagination to think that in his 
zeal and impatience to denounce the Founder of the Ahmadiyya 
Movement Dr. Muhammad Iqbal has not spared a great Prophet 
of God—Jesus Christ. Accusing the British Government for 
following a policy of non-intervention in religious matters he 
writes : 

This liberal and indispensable policy in a country like 

India has led to most unfortunate results. In so far as 

Islam is concerned it is no exaggeration to say that the 

solidarity of the Muslim Community in India under the 

British is far less safe than the solidarity of the Jewish 

Community in the days of Jesus under the Romans. 

Any religious adventurer in India can set up any claim 

and carve out a new community for his own exploitation. 

This liberal state of ours does not care a fig for the integrity 

of a parent community provided the adventurer assures it 

of his loyalty and his followers are regular in the payment 
of taxes to the State. 


D 


This paragraph does not mean anything but that the 
illiberal and intolerant policy of the Romans towards religion 
was better than the policy of the British of 2on-intervention and 
that the Romans were justified and did indeed a commendable 
thing by not allowing a “religious adventurer ’’—Jesus, to 
disturb the solidarity of the parent Jewish community by 
putting him on the cross and that the policy of the British is 
reprehensible as they have allowed a free-hand to another 
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"religious adventurer ’’—Founder of Ahmadiyya Movement 
to threaten the integrity of the Muslims. Could effrontery and 
insolence go further ? 


Dr. Muhammad Iqbal is of the view that once a religion 
or a community is established, no reform movement should be 
allowed to exist within it later on. ‘This is why, perhaps, he 
appreciates the orthodox Hindus’ demand for protection against 
religious reformers in the new Indian constitution. Wedo not 
think that we need try to rebut this view, its foolishness and 
untenability being so patent and evident. 


Sir Muhammad Iqbal seems to be so much incensed 
against the Ahmadiyya Community that he wants the British 
Government to go back on its policy of non-intervention in 
religious matters, But he seems to forget the fact that if the 
Government were to adopt the policy that Sir Mohammad 
Iqbal wants it to adopt in regard to the so-called religious 
adventurers, all freedom of speech, of association and of the 
Press which is the bed-rock on which the British constitution 
is based, would at once disappear and not only would the 
Ahmadiyya Movement among the Muslims be suppressed, but 
there would also cease to exist among the Hindus the Arya 
Smaj, the Brahmoo Smaj, the anti-untouchability Society and 
similar other associations. Accordingto Dr. Muhammad Iqbal 
Raja Ram Mohan Roy also ought not to have been allowed to 
conduct a vigorous campaign against the performance of such 
terrible religious rites as Sati and the offering of human sacrifices 
in the Hindu temples as the Raja’s campaign was as strongly 
resented by the Hindus of his time as Dr. Muhammad Iqbal 
resents thereformatory activities of the Ahmadiyya Movement and 
created as much disintergation in the Hindu Community as 
according to him the Founder of the Ahmadiyya Movement has 
created in the Muslim Community. Dr. Muhammad Iqbal, in 
fact, wants to keep intact what he is pleased to call the solidarity 
of a religious community even at the cost of morality and 
decency. 


It is not, however, possible to disagree with Sir Muhammad 
Iqbal '' that if the integrity of a community is threatened. the 
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only course open to that community is to defend itself against 
the forces of disintegration.” The non-Ahmadies are perfectly 
justified in using all fair, honest and legitimate means to prove, 
as they think, the hollowness and falsity of the Ahmadiyya 
doctrines and beliefs and counteract and combat Ahmadiyya 
propaganda. This is their inalienable right and the Ahmadies 
do not and cannot grudge them its exercise, To what the 
Ahmadies rightly object and to what Sir Herbert Emerson 
sympathetically drew the pointed attention of the Muslim leaders 
in his speech at the Annual Meeting of the Anjuman-i-Himait- 
Islam was that the exercise of this right was quite a different 
thing from carryiag on a virulent campaign of highly malicious 
and mendacious propaganda which was calculated to create bad 
blood and possibly to result in bloodshed and a disturbance of the 
peace. This is exactly what the Ahrar leaders and a part of the 
vernacular Muslim press in the Punjab are doing. The Govern- 
ment has never sought to put obstacles in the way of the 
refutation of the Ahmadiyya teaching by the non-Ahmadies in a 
legitimate and peaceful manner. Dr. Sir Muhammad Iqbal wants 
the heads of the Ahmadiyya leaders on a charger because they 
hold views disagreeable to him on some doctrinal points. This 
the Government rightly refuses to do nor will it ever be cajoled 
or intimidated into withholding from the Ahmadies the right 
of the dissemination and propagation of their views on the quite 
indefensible plea put forward by the learned Doctor that “the 
encouragement of ‘ religious adventurers ' would tend to make 
people more and more indifferent to religion and will eventually 
completely eliminate the important factor of religion form the life 
of the Indian community." A religion or a community which is to 
be sustained by such flimsy props stands on a broken reed and 


inherently possesses the germs of disintegration and disruption. - 


Moreover, it is not true as stated by Dr. Sir Muhammad 
Iqbal that “the mutual theological bickerings of ‘Muslim sectss do 
not affect vital principles on which all these sect agree with all 
their differences in spite of their mutual accusation of heresy ”. 
He knows it that the differences betwen the Sunnis and the 
Shias are vital and fundamental. The Shias do not believe 
in the finality of the Holy Prophet in the same manner as, 
Dr. Muammad Iqbal and those whose religious views he claims to 
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represent, do, They regard all non-Shias as Kafirs and 
accord even a higher status than that of a prophet to some of 
their Imams, certainly to their last Imam, the Imam Mehdi who, 
according to them, is yet to appear. A true Shia would not say 
his prayers behind a non-Shia Imam nor would he give the 
hand of his daughter in marriage to a non-Shia. The treatment 
that Sir Muhammad Iqbal wishes to mete out to the Ahmadies 
he shall have to extend to the Shias also so that the solidarity 
of the Muslims should remain intact. 


It is really very sad that a person of Dr. Muhammad Iqbal's 
ability and political foresight should have selected the present 
occassion when the Muslim Community more than ever needs 
unity and cohesion to create fresh dissensions in its already 
hopelessly divided ranks. If he thinks that the Government 
will be intimidated by his statements and articles into considering 
the Ahmadies outside the pale of Islam he is grievously mistaken. 
The only purpose that a propaganda of this sort would serve 
would be that the enemies of Muslim political unity would be 
highly pleased to see more rifts taking place in it. 
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RESURRECTION OF ISLAM 
(Mr. MUHAMMAD Hussain, B. Com.) 


Islam with its divine and dynamic principles and the 
spiritual virility which it inspired in its early followers is the only 
religion which did not long remain in a nascent stage. The 
victory at Badr won through sheer divine agency against heavy 
odds marked the beginning of the end of difficulties. Thence- 
forward the enemies of Islam one by one went under and the storm 
of conquest swept over the major portion of the known world. 
Young Islam had become victorious while 6-century-old Chris- 
E tainity was rotting in catacombs. Critics, with more falsehood 
than truth to tell, allege that Islam owes its victorious career to 
sword. But they conveniently ignore the fact that sword itself 
was won by the irresistible appeal of Islam to human mind. 
Thus enlisted, the sword, it must be admitted, leapt from the 
scabbard, on occasions not a few, but always in defence. The 
fountain-head of all-conquering force lay in the spirit of Islam. 
So long as the Muslims invoked the sword of the Quran, and 
paid good heed to their grand and glorious Mission, they were a 
force to reckon with. But it is a harsh fact that the conquests 
accelerated the insidious process of sap and mine. Heady with 
the wine of victories, the Muslims began to lose their evangelic 
spirit and as time passed on they began more and more to rely 
on the prowess of their arms. They let slip the torch of 
Islam but retained the sword. This spiritual degeneration 
turned thetables upon them. The vanquished Christians who had 
nched crusades in vain against the triumphant Muslims: 
red themselves into action. The Muslim Samson shorn of 
s of spiritual power, though yet equipped with martial 
fell an easy victim. The Muslims suffered a huge — 
| Tours at the hands of Charles Martel. What a 
rom Badr! The news of defeat spread like a wild fire. — 
sigh of relief. The whole of Christendom , 
Islam caught i in convulsions of grief and 
b - What was begun by 
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grandfather—Charles Martel-reached its consummation at the 
hands of the grandson—Charlemagne. The Christians celebrated 
his reign as the second coming of their Lord. 


The decline of the Saracenic power had religious repercussions. 
Not only did the Muslims become hewers of wood and drawers of 
water, but the lapse of time saw them moving away from the 
haven of safety which true Islam certainly is, The rise of sacadotal 
class of Maulvies and Mullahs accentuated internecine warfares. 
The break-up of Islam into sects invited the ravages of Chris- 
tianity. There was nobody to defend Islamic principles. The 
Mullahs obsessed with their institutionalism, dogmatism, sacra- 
mentalism and what not, could make no appeal to the modern 
mind. Not only evangelising and proselytising ceased, but the 
ignorant disgusted with the priestcraft embraced Christianity 
in their thousands. Even some of the most enlightened Muslim 
scholars as Sir Sayyad and others of his status only bewailed the 
decline of Muslim political and religious power. Their inter- 
pretation of Islamic principles was dyed in agnostic colours. 
The spirit of Islam was absent. Some of the institutions of 
Islam, as divorce, polygamy and interest were discarded as out- 
of-date. Anything that their understanding failed to compre- 
hend was adjudged to have outlived its use. It was little wonder 
that Christianity was getting the better of Islam. 


Alas for the Muslims, because they could not read high 
hopes in the Quran, which prophesied the advent of the Great 
One for these evil days Islam was not to die “‘unwept, unsung, 
unhonoured,’’ The Expected One was to infuse life and activity 
into the dead body of Islam. It was in throes of a new birth. 
The most pitiable plight of Islam was a sure indication 
that time was not far off when Islam would rise phoenix-like 
from its ashes. j 


The Promised Deliverer—the hope of Islam whose advent 
was prophesied 'in all ‘Sacred Books of different religions 
appeared in the person of Hazrat Mirza Ghulam Ahmad of 
Qadian. He hacked away all the incrustations and accretions 
which had disfigured the face of Islam and presented 
it in its pristine glory. He did not apologise for, but defended 
all the teachings of Islam and predicted that the world would 
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some day or othercome round to the Islamic views. The social 
problems have driven the civilsed West to cry for reforms. 
Some European savants feel that divorce and plurality of wives 
would solve some of these problems. The destructive implica- 


tions of the institution of interest have been demonstrated by 
the collapse of capitalism. 


In short, he ushered in an era of Islamic renaissance by 
knocking on the head of its arch-enemy— Christianity. His fol- 
lowers have gone to the ends of earth to demonstrate the 
superiority of Islam over the religion of the Cross. The con- 
scious defeatism which has crept into the Church dates back to 
the appearance of this Expected One. The following couplet 
composed by him some three decades ago reflects the changes 
that are taking place in the moral, social and religious 
outlook of Europe :— 

aye 5 Sop otal Sb4 2 bjj 
jeu» fU WF ooo ul dle ye oes 


A change has commenced to take place in the attitude 


towards Islam of the great thinkers of the West and the 
pulse of the dead has begun to beat. 


+ 
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THE CROSS AND THE CRESCENT IN THE 
ORIENT AND THE OCCIDENT. 


There has been so much propaganda by Christians and 
Jews from almost the beginning of the Islamic era till now 
which sought to show that the influence of Christianity had 
always been liberal and beneficial, while the influence of Islam 
had, on the contrary, always been retrogatory and reactionary. 
Pro-Christian and pro- European propagandists have long sought 
to show that, for instance, Islam was a militarist religion, propa- 
gated by the sword, whereas Christianity was a peaceful and 
beneficent faith, spread by methods of peace and love. It was 
again suggested that Muslims hated learning and were unenlight- 
ened, and destroyed all books except their own. In support of 
this historical error, it used to be the practice to quote the say- 
ing attributed to the Khalif Omar, as an excuse for having, as 
it was alleged, destroyed the Alexandrian Library, stating that 
if the books contained were based on anything that was not in 
the Quran, they were necessarily bad, if they were based on the 
Quran then they were redundant. 


That fable has long been exposed and exploded as false, and 
it has equally been proved by historians that Islam was never 
propagated by the sword ; on the contrary it was Christianity, 
that brought “ not peace, but a sword ": it was not Islam but 
Christianity that was responsible for historical tragedies like the 
Massacre of Saint Bartholomew, and the slaughter of the Albi- 
gensian and Vaudois heretics. ^ 


Islam then has never been responsible for propagating its 
truths by war-like and cruel methods. On the contrary, Islam 
directly enjoins on its followers respect for the great teachers and 
founders of all other religions, and the treatment of their 
followers with tolerance and forbearance. 


Fostering Learning 


Let us take now the charge levelled against Islam by Chris- 
tian propagandists, of having hated and oppressed learning. It 
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was not Islam but Christianity that persecuted Galileo and other 
pioneers of Western Science. 


The Arabs, stimulated by the spirit of religion, extended their 
conquests from land to land and sea to sea. The various cam- 
paigns and experiences of war and travel, helped them in coming 
in contact with different races, and their lost civilizations leading 
to the love of knowledge that became a part and parcel of their 
national life and later on took the form of Baitul-Hikmat at 
Bagdad and the University of Cordova in Spain. It was from 
these two centres of learning that the diffusion of knowledge 
was started and a few years after the establishment of these 
centres, many other similar institutions, for instance, Jama 
Azhar (that has been able to survive up to this time ona smaller 
scale) came into existence. 


The pages of history speak of the decay of the wisdom and 
philosophy, culture and civilization of Greece— that “ first was 
able, amid such thick darkness to raise on high so bright a 
beacon and shed a light on true interests of life ", in the words 
of Lucretius. 


The Greek school of thought, started at Alexandria, where 
genius like Ptolemy lived and taught, was like a flickering light. 
The reputation attained by the scholars of the past ages was 
destroyed and rusted. Egypt, the land of Ra, with its Pharoahs 
and Pyramids had passed into a state of decay and deterioration, 


Muslim Contributions to Science 
Against this back-ground is laid the picture of the Muslim 


contributions to Science. In our presentation of it we shall 


in pn the scientific | method and the improvements made 


languages. First of all the investigator ofa — 
all t oks he could get in esee isa wi 
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The Baconian method that is said to be responsible for the 
revival of science in Europe owes its origion to the Arabs. 
Humboldt in his book ‘‘ Cosmos " has written that the “ Arabs 
were the men who were first to discover the method of experi- 
mentation that was unknown even to the Greeks ”. 


M. Sadiollet, the French Orientalist, emphasises the 
absence of Greek observers and experimentalists in his writings 
and gives credit to the Arabs who had a large number of them 
amongst themselves. 


Of the subjects studied, the most important was Light. 
Light, that part of the mechanism of the Universe with which 
we are able to see things, the messenger of the external world to 
the consciousness, was studied in detail. 


The constitution of the eye was studied and the part play- 
ed by the various parts of the eye was determined. The laws 
that governed the refraction of Light from surfaces, methods 
adopted by Ibn-ul-Haitham or Al Hazen, were similar to those 
employed even to-day. We can easily trace the evolution of 
the words Cornea, retina, etc., to Al Hazen. 


Al Hazen explained the causes of the twilight, the 
apparent increase in the diameter of the sun and the moon 
at the horizon due to the refraction of the atmosphere of the 
earth. The problems of optics were treated gemetrically and 
it was this method, that has taken the form of a science of its 
own known as the geometrical optics. 

The properties of parabolic and ellipsidal mirrors were 
known. 

Theory of Specific Gravity 

The book of Al-Hazen on optics was translated into Latin 
at Basle in 1572, and it is said “to be responsible for the study 
of the science of.the optics in Europe.” The nature of Light 
was thought to be corpuscular. 

The theory of specific gravity given by the Greeks was 
developed and Alberuny constructed an apparatus for determin- 
ing the specific gravity of substances. 

Al-Khawarismy is said to have constructed a balance of 
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five pans for weighing a substance in air and under water about 
the year 1137. 


Although music was not very popular, the Arabs made 
. important contributions to the science of music. Farabi is 
) said to be the inventor of different kinds of musical instru- 
ments. The study of music from the medical point of view is 

said to be made as well. 


Problems of a theoretical nature like the nature of 
Space, Time, Motion, etc, were discussed freely and the 
relative nature of Time and Space is suggested from the Book 
of Bagr Dumad, called Al Sirat-ul- Mustaqim (Oriental Library, 
Patna). Not much research has been done in this subject from 
E the point of view of a Physicist. 


pw 


g i Liberal Attitude 

a We have already shown how liberal was the attitude of 
B Islam, not only towards learning but specifically towards 
i ij knowledge and learning associated with other cultures. This 


liberal attitude contrasts very favourably with that of Christians 

| l towards learning, especially if that learning was not specifically 
E 2 Christian, European historians have invented the legend that 
rub the Caliph Umar burned the Alexandrian library on the ground 
that if its books contained what was in the. Quran they were 
superfluous, if they contained what was not in the Quran they 
were false. That legend historically was false and unfounded, 
but it might well have applied mutatis mutandis to the 
Christian attitude to learning. The great Church of Rome has 

. always maintained and still maintains a censorship of books and 
periodical literature, There in an index expurgatorius or list 
of forbidden books, to which additions are made from time 
= to time, and hardly any great book, any notable contribution 
: to Con temporery thought, has escaped being placed on that 


The Puritans on the other hanes $ 
‘ofane learning and literature as of the devil. 
n d the belief that. books containing what is in 
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the Bible are superfluous, those that contain what is not in 
the Bible are bad. If the Popes persecuted Galileo and 
Copernicus, nineteenth century Protestant England would have 
gladly, if it could, burned alive Darwin and Huxley and Tyndall. 


Liberty under the Law. 


The charge of persecution of the followers of other 
religions laid against Islam comes with a very ill 
grace from the Christians, whose religious wars devastated 
Europe for centuries and were the cause of more loss 
of life than the ambitious of Kings or the intrigues of their 
mistresses. No systematically planned massacres such as those 
involved in the extirpation of the Vaudoi's or the Albigensian 
heretics defile the history of Islam. No Muslim Khalifa has 
blessed, as a Christian Pope did, a massacre oí St. Bartho- 
lomew, no Muslim theologians have devised and systematically 
carried on for centuries the oppressions and sadistic cruelties of 
the Holy Office, more popularly known as the Inquisition. 
Under Muslim rule generally men have been free to profess, 
practice and even preach their own faith, save only where this 
involved anti-social practices. 


Women and Slaves 


In its attitude towards women and slaves, Islam has been 
from the beginning till well into modern times far more liberal 
than Christianity. Islam from the beginning treated marriage 
asa civil contract, in which both parties had the right to 
divorce while Christianity, up till practically recent times—the 
Roman Church still— persists in treating marriage as undis- 
soluble and thus perpetuating the enslavement of women, 
besides making a great deal of immorality and extra-mgrital 
relations inevitable. In regard to slavery, Islam no doubt 
recognized the legitimacy of the institution under certain condi- 
tions, but so modified it as to ensure the slave against harsh 
treatment. In no Islamic country and at no time have slaves 
been treated as badly as they were in the United States of 
America before the Civil War emancipated the negroes. Islam 
recognized the right of women to own private property, long 
before Christian Europe did so ; Islam recognized the right of 
slaves to humane treatment long before the Christians did so, 
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International Law and Humane Warfare 


Islam was the first society to have an appreciation of the 
rights of man, as a man, and not as a member of a particular 
nation or group, from which concept springs the idea of the 
jus gentium, the international law. In Europe until very 
recent times, the idea of an international law was very hazy. 
Men regarded their duties as confined to their own nation or 
society, all outside it being regarded as “beyond the pale”. 
Islam as we have said, was the first society to recognize the 
rights of man. In warfare, the most unimaginable cruelties 
were practised by European nations on the principle that “all 
is fair in love and war". Islam on the contrary enjoined and its 
followers practiced from the beginning humane warfare. The 
civil population and women and children were to be exempt 
from molestation, treaties and agreements were to be faithfully 
kept, hostages were to be treated as sacred from injury, in short 
I warfare was to be conducted on humane principles. In the 

teachings of the Prophet, on whom be peace, is to be found 
the idea of a League of Nations, which would unite to prevent 
aggression by the strong on the weak, and refer national 
disputes to arbitration. 


Occident and Orient 


Summing up, the influence of Islam in the Occidental 
countries where its contact has been felt has been a peaceful : 
and civilising one. In Europe, Spain was far more happy, - 
cultured and prosperous under the Ummayad Khalifas than | 
under the degenerate Hapsburg princes who gave over their fair 
provinces to the cruelty, fanaticism and greed of the Inquisition, 
and who eventually made themselves the weakest instead of the 
strorigest of nations. Wherever Christianity went, in East or 
West, it brought, not peace but a sword, the oppression and 

exploitation of subject races, wars of conquest, the stamping - 
out of entire races, as Cortes and Pizarro stamped out the Aztec — : 
Maya civilisations in South America, as the Anglo- “Saxons — 
the Red Indians in North America, the aborigines of. 4 
A ia and the Maoris of New Zealand, The impact of the 
Crescen Lon. th Occident brought peace and civilisation, the | 

of t n the Orient ENSE war and death. 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


1935 ABRAHAM'S TRIUMPH 223 x 
oL LLL ABRAHAM'S TRI CMP 


ABRAHAM'S TRIUMPH. 
Read in the London Mosque on the Eid-ul-Azha day.—Ed. 


1 
The Sacrifice of Abrabam 
We commemorate to-day, 
He, the Father of the faithful, 
Who was told his son to slay, 
The voice of Allah called to him 
Take thy Son, thine only Son, 
And make thou upon my Altar 
The Sacrifice, that one 
And all my people here may see 
Thou vitbhgidess not thy Son, from me. , 


| So Abrabam got ready 
To sacrifice his son 


Tho’ his heart was sore and troubled, o4 
Yet he said, ‘‘ God's will be done " 
And they journeyed forth together "d 
To where Paran's desert lay, Ey 
And Abraham got ready w 


And took tbe E his son to slay. 


But the voice of God withheld him 
He to Abraham did call 

“ Lay not thine hand upon the lad 
Suffer not thy tears to fall, 

For now I know thou lovest Me 

And art faithful, good and true, 

Thou hast not withheld thine only son, 
Thou art tried, and hast won through.” 


SS A WM "—— ÁN Rmths 


And then did Abrabam behold 

In a thicket just nearby 

A ram, caught by his borns 

And straightway brought him nigh 
To the Altar, there to sacrifice 
And offer praise to God aM 
And t'was on this spot that Abraham "d 
'Turned Mecca's first fair sod. 


Upoz this spot was built 
i 'The Holy House of Mecca 
And down the ages year by year 
Tbe Pilgrims wander thither 
* Tis the home of all the Muslii 
* Tis the goal for which they 
For’ tis to this ji 
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PROPER UP-BRINGING OF CHILDREN 
By Dr. M. M. SADIQ 


It is necessary that a perfect spiritual guide should 
be a competent guide in every phase of life. We claim 
that our Prophet Muhammad (may peace and blessings 
| of God be upon him) was as a guide a matchless 
personality and was better and superior to all other 
reformers. It is our duty, therefore, to prove his 
superiority by showing his marked distinction in all 
phases of his life. In this article I will endeavour to 
deal with one subject only, vis., the Prophet's beautiful 
Roe teachings regarding the effect which parents exert on 

mc their children. 
| Man has been endowed with several natural 
in instincts. The passion of love for offsprings is perhaps 
: stronger than all other impulses. Had it not been so 
parents would never have endured for their children the 
hardships they suffer to make their lives more comfort- 
able. Ifa motherhad no love for her baby she would 
Se not have nourished it with the blood of her life for full 
s 2 years. To the travail through which a mother 
passes on her child's account the Quran bears testi- 
mony in the following verse : 
es Lyte up Suas, aes, lo f sins, P les Sef ailea 
ie “ With pain did his mother bear him and with —— 
pain did she bring him forth ; and the bearing of him E 
E. 
i 


dde 


and the weaning of him was thirty months." 


E x. But why do the parents suffer so much trouble 
s mo for their children? Is it for any worldly gain or for 
.  fhe satisfaction of a personal greed and desire ? No. - 
= All this readiness to suffer proceeds from that - 

irresistible impulse which is ingrained in human nature. — 


BU} gk) sy yle Cali] jbo QUI SUI je 
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The misuse of everything produces disastrous 
results. Similarly the love of parents, carried to an 
unnatural excess is productive of unhappy consequences. 
Improper fondling and unwise affection are so harmful 
for children that they tend to remain neglectful to the 
acquisition of all good attributes so that instead of 
becoming a useful member of their society their very 
existence proves a burden on it. 


Sane parents are expected to be neither so 
devoid of love for their children as to give an impres- 
sion of being wooden nor they should be so excessive 
in its useas to spoil them. They should make use of 
this natural impulse in a way that their children should 
become a useful addition to human society and also 
add to the honour and good name of their parents. 
Everybody wishes to become so but perhaps everybody 
requires an exemplar to guide him in this respect. In 
this respect as in all other respects the life of our 
Holy Prophet gives us the proper guidance. The Pro- 
phet had several male and female children. The way 
in which he treated them and brought them up is all 
put down in the books of traditions and I would quote 
only a few of his sayings on this subject. 


The primary cause that leads to the children 
being spoiled is the undue love of parents for their 
children. The parents generally do not devote much 
care to the moral training of children under the wrong 
impression that they are too young and that is exactly 
the time when all habits good or bad take a firm root in 
their minds. When children grow to bea little more 
sensible the parents then commence to try and remove 
those vicious habits that have in most cases become 
firmly imbedded in the minds of the children. Se 


Our Holy Prophet who was quite aware of the 
depths of human nature took special notice of this 
aspect of human life not only from the time of a child’s 
birth but even from an earlier period by seeking to 
make pure the thoughts of parents. For this purpose 
he enjoined that when parents meet in cohabitation the 
following prayer be recited before conjugal intercourse : 

WIS jy Le ees] in y Wesel Use pelt} aUe 


"In the name of God. O God protect us and that 
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which thou may bless us with from the evil influences 
of Satan.” 

Physiologists agree that the state of the parents’ 
mind at the time of cohabitation is calculated to deeply 
affect the minds of the baby that is to be born. Cases 
are on record that children of deeply dark complexion 
have been born to white parents asa result of the fact 


that the thoughts of the mother at the time of cohabi- 
tation and after that were riveted on the picture of a 
r negro that was hanging in their room. So it is most 


essential that parents should have pure thoughts at the 
time of sexual intercourse as the children are sure to 
be deeply affected by those thoughts. 


The Holy Prophet has also enjoined that on the 
birth of a child " Azan” (prayer-call should be recited 
in its ears. It is no merely empty and useless custom 
but is pregnant with very deep meanings. Though 
the Azan is not understood by the child, yet it hasa 
psychological effect morally beneficial to it. 


At the time of giving “ Ghutti" (the first purgative 
medicine) to the infant afterits birth the Holy Prophet 
used to pray forit as is evident from the following 
incident : 

P A Sys UG iC as Moar lee le) IO (ep unit slow] oe 
e (a5 ij kee put VAS e» Bj, &c BN} Jo aU) J ye y 82 ed} 
-R cf 9, So p 6 gi d UB 

Asma, daughter of Abu Bekr  narrates that 
Abdullah bin Jubair was in her womb while she 
was at Mecca and said that she gave birth to the 
child at Quba and that she brought him before the 
Holy Prophet of God (peace be with him) and laid 
^um pnhis lap. The Holy Prophet sent for a date, 
- chewedit and put the saliva into the child's mouth and 
prayed for it and invoked God's blessings upon it. 


, son of Abu Talib relates "the Holy Prophet 
i d the Aqiqa ceremony of Hasan by sacrific- 
id said, ‘O Fatima, shave his head and 
sharity equivalent to the weight of his p 
after weighing the same we found itto 
ent to a Dirham (about 4 annas) or a part — 


` E 
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Circumcision 


The Holy Prophet has likewise urged upon his 
followers to have their children circumcised as early 
as possible because this procedure is necessary to 
improve the physical health of the newly-born baby 
and physical health is necessary for moral health. 


Cleanliness during Lactation Period 


Some people do not care about cleanliness of 
infants during lactation period. Regular baths tc 
babies are essential. The Holy Prophet took special 
care that the newly-born babies remained clean and 
well-washed and groomed. The following saying bears 
it out: 

Amar bin Said relates "the Holy Prophet went 
to the house of his son Ibrahim’s nurse to see 
him. He kissed and smelt him." It is apparent from 
smelling how much he cared for cleanliness. It is 
possible that a child may look clean but by smelling 
one becomes sure whether he has been given a wash 
or not. 


Separation from Mother for the Child's Welfare 


Several mothers feel uneasy and become restless 
if for the proper up-bringing of children, they are 
separated from them. They would not bear separation 
from them even if their education and moral training 
suffer. But the Holy Prophet in view of the welfare 
of his child sent him over toa blacksmith's wife for 
nourishment and proper looking after though the child 
was only two months old. This practice of the 
Prophet comprises a great lesson for us which is 
that a child is not simply a toy to please the heart 
of the parents. He is a trust from God and we 
should treat him in such a way as may be beneficial 
for both his physical and spiritual training. 


(To be continued.) 


yo 


daa ati 
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SOURCES OF STRENGTH IN ISLAM 


* Islam, " writes a close observer, ‘‘ remains vital because 
it is a religion. Before all else that it may be socially and 
politically, Islam is a system that, in its own way, serves to 
maintain the religious life of its followers. Were it not able 
to meet certain needs of the human spirit with influences that 
nourish a life of a faith with man, it could not have become 
the force that it is to-day, in the personality of so many 
millions of our fellow-beings.” Crawford, in The Vital Forces 
of Christianity and Islam). 


It is unquestionably true that Muslims find a measure of 
genuine spiritual stimulus in certain of their beliefs and 
practices. Weshall attempt to set down here some of these. 


Simplicity of Ideas. 


1. There is the simplicity of the chief religious ideas in 
Islam. 

(a) Islam produces in its adherents the profound conviction 
that there is only one God, the Creator and Ruler of all. That 
is a proposition the very simplicity of which has always proved 
restful amid the confusing claims of polytheism and saint- 
worship. 

(b) Akin tothis is the constant proclamation of Allahu Akbar, 
“God is Great’; which produces in sincere minds a feeling 
somewhat akin to that of the Hebrew psalmist who says: “ O 
magnify the Lord with me, and let usexalt His name together." 


/' *'(g) Muslims are confident that God has revealed His Will 


to men through prophets, and that His truth is to be found in a 


book. 
(d) They believe in the resurrection from the dead, and in 


God as the God of the Day of Judgment. 
(e) They believe in the efficacy of prayer to God. 
There is in these tenets nothing distinctively Islamic, but we 
need to recognise that they are present as dominating convictions 
in the minds of zealous Muslims. 
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OU RCES.OF/.STRENGTHAIM RE 
Stimulus From Worship. 

2. Another element of strength comes from the way in 
which the Islamic form of worship stimulates into activity a 
man's religious nature. 


(a) The forms of utterance in the daily salat (namaz) are 
eagerly made use of as a channel forthe expression of the 
mind's nobler impulses, Admittedly, the frequency of the 
repetition of these set prayers (five times a day) exposes the 
worshipper to the danger of formality, but, on the other hand, 
it tends to create a habit that has in it great possiblities for 
good. The acted and spoken prayerin the midst of an assembly 
has far-reaching influences; for instance, the genuflexions and 
audible utterances offer opportunity for the manifestation of 
humility and gratitude towards God. 
(b) There is the effect, also, upon Muslims of the azan, or 
call to prayer. Though perhaps only a small percentage of any 
community regularly answer the call, yet every Muslim who 
hears it must derive from it a feeling of pride and satisfaction; 
he is proud that the faith of Islam is, by that act, honoured 
and proclaimed. 
(c) A similar influence is produced by the use of a common 
qibla. Every Muslim makes it his intention to face towards 
Mecca on each occasion of prayer. This yields a satisfaction 
similar to Daniel's who, before his open windows, prayed 
towards Jerusalem three times a day. 
This habit of facing towards Mecca is a. democratic and 
universal act of religious ritual which gives assuranceand comfort 
to the Muslim, not only when engaged in prayer, but especially 
during his last illness when his bed is turned so that he may 
face that way. The same action brings comfort to the mourners 
as they lay the body on its right side in the grave, with thé "face 
of their dead turned towards the sacred city. | 
(d) The fast of Ramazan, also, can have real religious value 
because of the heroic demand it makes on the will of the believer. 
It calls for a degree of self-control that enables a Muslim's faith 
to rise above lesser things. 
(e) The dhikr, or act of remembrance (of God), is likewise a 
channel for the expression of religious emotion, through which 
Muslims attached to certain religious orders strive after 
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| j communion with God. They claim that, in this form of service, 
heart and tougue are united in repeating the name of God. 
This form of exercise may be practised in company with others 
] of like mind, or in solitude. The hours of the night are 
E preferred; some wake long before the dawn to perform the 
» prescribed ritual 


q Strength of Community-Consciousness. 


3. Another feature making for strength is the community- 
consciousness among Muslims. 

(a) It is this that binds together all Muslims, of all races, in 
all parts of the world. Whatever their differences in doctrine 
or social custom, or race, they never lose the sense that they 
belong to a great brotherhood that, in reality, transcends these 
differences. 

(b) This, in turn, is based on the principle of the equality of 
all believers. Thus it is, for instance, that prince and peasant 
stand side by side in the same mosque as equals in the sight of 
the Great God. 

(c) Consider also, in this connection, the moral effect of the 
circumstances attending the annual pilgrimage to Mecca. It is 
undoubtedly a wonderful stimulus to the pride and faith of 
Muslims to look upon so many fellow-believers gathered together 
on that site from many lands and peoples and tongues. 


wT? eee re 


4. Further, there is the influence of the Quran ; first, upon 
its readers and then apon the illiterate masses who listen while 
Ens being read, or recited, with unmistakable reverence and 


N 


charm. Though music is banned there i is in the reading, or 


A 


ions Idealisation of Muhammad. 


ae there is the idealisation of the personality of 

d in this direction, as we have seen above, is very 

t the present time. It is not an exaggeration to say — 

nmad is almost as prominently present to the mind - 
= self. The Kalima i is accountable ore 
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prophets, is, in fact, the main-spring of the confidence and zeal 
of multitudes of Muslims. 

In confirmrtion of this consider : 

(a) The celebration and influence of the maulud form of 
service at annual gatherings on the occasion of Muhammad’s 
birthday. At these addresses are given and poems recited 
setting forth the story of the life, character and achievements of 
the Prophet. At intervals the audience intervene to chant a 
fervent durud, or prayer to God for His favour to be shown to 
Muhammad. 


From all of this we can readily perceive that Muhammad, 
thus represented as an ideal leader, is attracting to himself much 
of the moral enthusiasm and personal devotion of individual 
Muslims. 

Finally, there are some general features within Islam, but not 
peculiar to it, which influence the thoughts and control the lives 
of many Muslims. We can do no more here than just tabulate 
them : 

(a) There is their unshaken belief in a life after death, with 
its rewards and punishments. Thus, a ghazi, one who fights 
in the cause of Islam, will face death cheerfully; a faqir, one 
poor (in spirit), suffers poverty gladly; while those inclined to 
do evil are subdued by the thought of the terrors of hell. 

(b) There is the Muslim’s contempt for, and condemnation 
of, idolatry. 

(c) The uncompromising attitude of the community, asa 
whole, to the use of intoxicants. 


— People of the Masque. 
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AHMADIYYA MOVEMENT IN WEST AFRICA 
[By Mr. B. B. SALAMI] 


Since his arrival on 26th July last, Maulvi F. R. Hakeem’s 

activities and the success which has attended his efforts have 

1 been very amazing. There has been a general awakening 
| among the local Ahmadies, and those who may rightly be called 
the detractors of Ahmadiyyat do really feel the presence of our 
7 Maulvi in Lagos. By the institution of a class in which the 
Holy Quran, the Hadith and the works of the Promised 

i Messiah are taught the Maulvie has awakened among the 
¥ Ahmadies religious life to an appreciable degree and has estab- 
? lished a close contact between them and himself. By open air 
lectures conducted at important centres in Lagos, he has made 
the members of the Community at Lagos deeply acquainted 
with the teachings and doctrines of the Ahmadiyya Movement. 


After his arrival an arrangement was made for the Rev. F.R. 
Hakeem to visit important personages in Lagos. These visits 
occupied the whole of the month of August. The Elders of 
the Ahmadiyya Community were visited one by one; next, 
Chief Imam Ligali of the orthodox Muslim Ilu Community, 
the Chief Imam of the Wasimi Mosque and a host of others 
were also visited ia turn. Meanwhile, arrangements were made 
for him to pay visits to important Government officials, 
among whom were the Chief Secretary of the Government, 
the Commissioner of the Colony, Major D. S. Cook, D. S. O, 
Director of Education, Mr. E. R. J. Hussey and the Com: 
missioner of Police, Mr. R. E. Foulger. By all these promi- 
nent people the Maulvie Hakeem was very courteously received. 
By the perusal of * A Present to the Prince of Wales" and 
“ What the Ahmadiyya Movemeat has done for the British 
Government ", a copy of each of which was supplied to 

—these officers they have come to be more' favourably impressed 
wi the mission of the Ahmadiyya Movement and its 
loyalty towards the British Government and Crown. During  — 
. the course of his conversations with them, Maulvie Hakeem was ; 
always careful to explain that this loyalty was not based upon . 
wordly | considerations but was in obedience to the teaching of 

t oly Quran. - : 


y S FORI 


oadly speaking, the Maulvie had no leisure and hardly 
> for his mail. Every day of the week found 
Tm Td Boose omen’ He has an extensive | 
or He personally attends the class whe 
e Holy Q uran, the Hadith & d the works of 
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Promised Messiah to the Ahmadies on Sundays, Mondays, 
Wednesdays and Fridays. He has set up a separate class 
to initiate young Ahmadi girls and boys into the 
principles and teachings of Ahmadiyyat. During the day he 
attends the Talimul Islam Ahmadiyya School to impart 
religious instructions to the pupils. Besides, he has to attend 
meetings of the Missionary Board and the School Board of 
Management on certain week days. This is a brief sketch of 
the work he does for the Ahmadiyya Community. But he is 
not unmindful of the lost sheep and is alway on the look-out to 
bring them back to the Master's fold. He delivers open air 
lectures at important centres in Lagos on every Saturday for 
the dissemination of the teachings and doctrines of the 
Ahmadiyya Movement and for the benefit of the Lagos Muslims 
at large. 


The Maulvie began this series of open-air lectures on 
Saturday, the 8th September, 1934, at Enu Owa Street, and 
these lectures have continued to the present time without a 
break. These lecturers are attended by large audiences of 
Muslims, Christians and Pagans on every occasion and very high 
opinion is held of the Maulvie’s training as a Missionary. He 
selects his subjects according to the particular centre where he 
is going to deliver the lecture. Ata place like Balogun Square 
which is the storm-centre of opposition to the Ahmadiyya . 
Movement and inhabited largely by the prominent Mullas and A 
the Muslim gentry, the Moulvie chose as his subject “ Jesus did 
not die on the Cross, nor is he sitting alive in the 4th Heaven 
] at the right hand of God." This lecture was delivered on 
Saturday, 15th September, 1934. 


In. the course of this lecture the Maulvie showed quite 
: convincingly that the belief implied a disgrace to the Holy 


Prophet Muhammad (peace be on him) inasmuchas he lay buried 
under heaps of sand at Medina while Jesus (Isa) was alive 
in the 4th Heaven at the right hand of God. ; 
It may be of sonfe interest to state the premises on velis a 

the Maulvie based his arguments. They are eight in number, EC 
viz. :— i 
1, The Evidence of the Holy Quran. Som 

2. The evidence of the companions of the Holy — 


Prophet. 

3. The evidence of the members of the Holy Pr 
, family. diee 
4. "The evidence based on the sayings of the 
Prophet. > Se a 


5. The evidence of Jesus recorded in the Quran. 
roe fce rt ei b? ae ty T Sin. 
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6. Imam Malik’s evidence. 
7, The evidence derived from the laws of nature. 
8. Testimony of common-sense. 


In another lecture at the same centre on Saturday the 29th 
September, 1934, the Maulvie held out a prize of £700 
(Rs 10,000) to anyone who could prove that the Mahdi and 
Promised Messiah had not come yet. These two lectures have 
been most successful in that they have set the young orthodox 
Muslims to think why the Maulvie’s views were not opposed 
and why the challenge was not accepted by anyone. Upto the 
time of writing the challenge remzins unaccepted. 


At Campos Square, Lagos, another important centre where 
^ the Christians, especially the Roman Catholics form the domi- 
nating part of the inhabitants, the Maulvie delivered a lecture 

on, ' The Bible shows Jesus not to have died on the Cross.” 

This was on Saturday, the 6th Octoter, 1934. There was an 

unusually large attendance as compared with previous occasions: 
| and this was due evidently to the unique position of the- centre 
from a religious standpoint. As was. his wont, the Maulvie 
Hakeem, quite adapted his treatment of this subject to suit the- 
occasion., As on the previous occasions the mode of presenta- 
tation ofthe subject was scholarly and highly convincing. Several 
quotations from- the Bible were quoted to support the subject 
in hand. He read a long passage from a book called the 
“ Crucifixion by an eye-witness” believed to have been written 
by a friend of Jesus wherein it is shown that Jesus did not die 
on the Cross. The Maulvi while. explaining the meaning of- 
Jesus coming from heaven quoted Revelation, Chapter 21 
verse 5 where it is stated that Jerusalem came down from 
Heaven and said that it was a mere metaphorical expression. 
conveying simply an idea of the honour in which Jerusalem was 
held, and that as such the coming of Jesus from Heaven was a 
mere metaphorical expression and could not be literally inter- 


During the lecture perfect silence prevailed which was an. 
idence of the interest that the Maulvie’s discourses have kindl- 

At question time only one or two questions were asked 

„were answered satisfactorily. - 


, jud ing from the religious position of the centre, a 
' questions were anticipated, but quite the 
hich was perhaps due to the fact that the — 
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| Ta'limul Islam Ahmadiyya School 

| As Maulvi Hakeem is active in the Missionary field, so too 
is he making great efforts to improve the Ta’limul Islam 

Ahmadiyya School. At present, his main pre-occupation is 

] to see the school placed on the list of schools which 

j receive grants from the Government. There are evident signs 
of attaining this end Already, the school has been improved 
considerably. To fit the school with an efficient personnel of 
teachers 4 boys have been sent to Ibadan Elementary Training 

| Centre, For the first time since the establishment of the 

| school in 1922, the Government Certificate for Lower Middle 
Class II has been obtained by a pupil in the school. This 
success in the school has made it stand second in the Colony 

| this year. 

| Lailatul Qadar Celebration 


The Lailatul-Qadr was celebrated here on Thursday, 3rd 
January, 1935. Maulvie F. R. Hakeem was the chairman at 
the function. It was a well-attended function, and the Chief 
Imam, Kasim R. Ajose gave a lecture on the occasion. His 
text was the ‘‘Glorious Night", a chapter of the Holy 
Quran, 

Since his election as the Chief Imam of the Ahmadiyya 
Community in March, 1932, Imam Ajose has allowed no oppor- 
tunity to go unavailed when he could preach the message of 
Ahmadiyyat. A self-trained Missionary and one who, by 
painstaking efforts and assiduous application, has read quite 
extensively into various works on Islam, Imam Ajose soon dis- 
pelled the misty clouds of doubt and anxiety that haunted the 
minds of some about his fitness to be the Chief Imam at the 
time of his selection for the post. He treated the gathering to 
an almost 4 hours’ discourse on the text which he had chosen 
for the occasion. 

As the Chairman at the evening lecture Maulvie Hakeem, 

i in his closing speech lasting about 2 hours added considerably 
to the liveliness of the occasion by treating the same subject 
more exhaustively.’ ie. 


End of Ramazan—Sunday the 6th January, 1935 


The fast came to an end on this date and the Maulvie gave 
the local Ahmadies an opportunity of knowing how the break of 
the fast was observed at Qadian. He gave a long speech ex- 
plaining the object of the fast and the useful purpose it serves 
in our daily life. Then followed an equally long prayer, before 
the commencement of which he taught the Community the 
manner of praying, i. e., to throw one’s own interest in the 
background and pray first for the Holy Prophet, the Khalifa- 
tul-Masib, for spread of the Ahmadiyya Movement, etc., 


D 
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and then last of allto pray for the fulfilment of one’s own 
requirements. 


Eid Celebration on Monday the 7th January, 1935 


As was the practice every year the local Ahmadies went in 
procession on foot to the praying-ground at Ikoyi Plains, a 
distance of about 4 miles. Maulvi F. R. Hakeem led the Eid 
prayer and delivered the Khutba which was very impressive 
and instructive. 

There were present at the praying-ground Christians, 
European agents of Mercantile Houses and the Government 
officials with their wives. The service concluded at about 10 A.M., 
and all the Ahmadies came back in procession and dispersed 
after reaching Maulvie Hakeem's house at 61, Docemo Street, 
Lagos. 

Funeral service of Musa Laguda 


Mr. Musa Laguda was a staunch supporter of the Ahmad- 
iyya Movement since the conversion of the Alkuranic Muslims 
in 1921. He was a member of the Council of Elders since the 
establishment of that body and in the election of October last he 
was nominated as a member of the local Executive Committee. 
He joined in the procession to and from the praying-ground at 
Ikoyi Plains on the Eid day. On Saturday, the 12th January, 
1935, only 6 days after the Eid celebration he was chairman 
at a Variety Entertainment given at the Glover Memorial Hall, 
Lagos, by the Ahmadiyya Literary Society. He died on Sunday 
27th January, 1935, after a few days' illness. 


What interests us most in this connection is that Maulvie 
Hakeem has the greatest sympathy for the community 
at heart and entertains the highest respect for the 
Elders. For some days past he was unwell and his Doctor 
advised him to keep indoor. But when this sad news of the 
death of Mr. Musa Laguda reached him, he defied medical 
advice and came out to say the funeral prayer. 


C a 
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THE QUETTA EARTHQUAKE 


Town Reduced to Ruins and Sealed up 


KALAT & MASTUNG WIPED OUT 


More than 40,000 Dead 


The following official statement on the Quetta earthquake 
was issued from Simla on the afternoon of 2nd June, 1935. 


(1) Material Damage— Quetta City: The whole city has 
been destroyed and is being sealed up and placed under military 
guard from to-day on medical advice. It is estimated that 
20,000 corpes remain buried under the debris and there is no 
hope of rescue of any more living. The corpes extracted and 
buried number several thousands. The exact figures are not 


obtainable. There are about 10,000 Indian survivors, including 
4,000 injured. 


(2) Civil Area: All houses have been razed to the 
ground, except Government House, which is partially standing 
in ruins. The Church and Club are both in ruins, as also the 
Murree Brewery. 


(3) Cantonment Area: One quarter has been destroyed 
and the remaining three quarters slightly damaged, but inhabit- 
able. The most damage is in the R. A. F. area where the 
barracks have been destroyed and only six out of 27 machines 
are serviceable, 


(4) Railway Area: Destroyed. 
(5) Hanna Road and Staff College Area: Undamaged. 


(6) Surrounding villages: Destroyed with it is feared 
very heavy casualties, but the number is not yet ascertainable, 
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Military parties are being sent out to investigate and render 
help. 


(7) Outlying Districts: As already reported Kalat and 
Mastung are reported to have been razed to the ground, 
with very heavy casualties. All villages between Quetta and 
Kalat are also reported to have been destroyed. —Loralai and 
Chaman are known to be safe and no information has been 
received of any damage at Fort Sandeman, which appears also 
to have been outside the orbit of the earthquake. Messages 
d received from Kandhar show that that area escaped entirely. 


A later official statement says : 


b. There were renewed shocks at intervals throughout yester- 
Du day but no further serious damage or casualties are reported. 


(1) Quetta City.— The total dead is estimated at 26,000 

+ out of an estimated population before the earthquake of 40,000. 

It is estimated that not less than 20,000  corpses remain 

buried under the debris. Bodies of about 5,000 people have 
been recovered and either buried or burnt. 


E (2) Cantonment Area.— Reports now confirm that the 
R. A F. lines and one-quarter of the military cantonment were 
destroyed but the Staff Cellege area is undamaged. The dairy . 
building is damaged but standing. . 


(3) Outlying Districts.— Chaman, Loralai and Fort Sande- 
man were not affected. It is estimated that 70 per cent of 
‘the population in some outlying villages are either dead or 
injured. Villages between and including Mastung and Beleli 
. are reported completely destroyed. 


A Great Prophecy 


A — Regarding the occurrence of earthquakes the Prophet 
Ahi na Bol ‘Qadian says : 


Bear in mind that Almighty God has informed me of | 
ikes in general Believe it as a certainty that as 
hav: ore in America, Ee and | Asia 
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destruction wrought by them would resemble the destruction 
of the Judgement Day. Death will make such havoc that 
streams of blood would flow. In fact, so great would be the 
destruction on the earth's surface as the world has not witnessed 
before. Many places shall be turned upside down and present 
such scenes of destruction that one would think they had never 
been inhabited. Other calamities of a terrible nature from earth 
as well as heaven would come upon men, so that the wise men 
will be convinced of their extraordinariness, Then will men in 
great bewilderment begin to ask themselves what was going 
to happen. Many shall be saved and many shall be destroyed. 
The days are near, nay, they are at the door, when the world 
shall see an unparalleled scene of devastation. Not only will 
great earthquakes come, but other calamities from heaven and 
earth will also visit the earth. All this will be brought about 
because men have forsaken God, and with alltheir heart and 
all their soul they are bent upon the world. Had I not come, 
these calamities would also have been put off for a while, 
but with my appearance the secret designs of the wrath of 
God have been made manifest, for He says that ‘ punishment 
is not sent, until a Messenger is raised.” Those who repent 
shall be saved and those who show fear before the calamity 
comes shall be shown mercy. Do you think that you can be 
saved by your own plans. That cannot be. Do not ‘think 
that severe earthquakes have come in distant places in America 
and your country will be safe, for I see that greater distress 
is in store for you. Thou, O Europe! art not safe, nor thou, 
O Asia! and ye that dwell in islands! No self-made deity 
will assist you on that day. I seecities falling down and 
I find inhabited places in ruins. The Omnipotent God has 
kept silence for a long time while detestable deeds were € done . 
before His sight, but now He will show His face with great: awe, 
Let Him who has ears hear that that time is not distant. I D y 
7 strove hard to gather men under the protection of God, but — - 
fulfilled. I say to you truly that the turn of this count 
drawing near. The days of Noah will be before your 
and the scene of Lot's earth you will see with yo 
oh But God is show in sending down His vee De 
| mercy may Tee shown to you. He whose : rsak od 
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worm, not a man, and he who does not fear Him is dead, not 
living. " (The Review of Religions, 1906). 


We had gone to the press when the news came of the 
dreadful earthquake which has engulfed Quetta, Mastung and 
Kalat. About 30,000 persons in Quetta alone have been killed. 
We intend to write a detailed and exhaustive article in the next 
issue of the Review of Religions on this subject. For the time 
being we request all God-fearing persons to read the above 
prophecy of Prophet Ahmad of Qadian and decide for them- 


selves whether or not the Quetta earthquake fulfils this 
prophecy. 
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(6) THE AHMADIYYA MOVEMENT, 
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Tue Ahmadiyya Movement was founded by Hazrat Ahmad, the 


Promised Messiah and Mehdi and the expected Messenger of all 


nations, In the spirit and power of all the earlier prophets he 
came to serve and reinterpret the final and eternal teachings laid 
down by God in the Holy Quran. The Movement therefore re- 


presents the true and real Islam and seeks to uplift humanity and 


establish peace throughout the world. Hazrat Ahmad died in 
1908, and the present Head of the Movement is his second suc- 
cessor, Hazrat Mirza Bashir-ud-Din Mahmud Ahmad, under whose 
direction the Movement has established Missions in many parts 
of the world, the following being the addresses of some of them: 


(1) THE LONDON MOSQUE, 63, Melrose Road, 
Southfields, London, S. W. 18, England. 
(2) THE AHMADIYYA MOVEMENT IN ISLAM, 
Sufi M. R. Bengalee, M.A, 
56 E, Congress St., Suite 1307, 
Chicago, Illinois, U. S. America. 
(3) THE AHMADIYYA MOVEMENT, 
Y P. O. Box 39, Salt Pond, 
Geld Coast, West Africa. 
(4) THE AHMADIYYA MOVEMENT, 
Rose Hill, Mauritius. 


.(5) THE AHMADIYYA MOVEMENT, 


P. O. Box 727, Lagos, 
Nigeria, W. Africa. 


Box No. 305, G. P. O. 
Perth, W. Australia. 


(7) THE CENTRAL (E.A.) AHMADIYYA 
- |. . MUSLIM ASSOCIATION, 
P. O. Box No. 554, Najrobi 


(Kenya Colonial 
(8) MAULVI ABUL ‘ATA, Maulvi Fazil, 
Mount Carmel Haifa, Pales 
(9) MAULVI RAHMAT ALI, Oeteesan Ahmadiah, 4 
Defensielija V [d Bosch,-No. 139, Batavia Cen 
. MAULVI MOHD.SADIQ, H.A., Ce 
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